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ABSTRACT
IDENTIFYING AND EQUIPPING INTERCESSORS
FOR PRAYER EVANGELISM AT
TRINITY UNITED METHODIST CHURCH
by
Lawrence Huston Potts
The purpose of this study was to measure the effects of an eight-week course on
intercessory prayer on the spiritual well-being, prayer practices, and the understanding of
prayer evangelism of eight prayer intercessors at Trinity United Methodist Church,
Merchantville, New Jersey.
The participants were given the eight-week class and evaluated by a pretest and
posttest of the Spiritual Well-Being Scale, pretest and posttest interviews, and field
research notes.
Some findings show that (1) Prayer impacts church growth, (2) Prayer enhances
lives, (3) Mainline laity are open to spiritual warfare prayer and, (4) Spiritual mapping is
a welcome new spiritual technology.
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CHAPTER 1
UNDERSTANDING THE PROBLEM
Background
Vacation Bible School was held 5-9 August 1996 at Beverly United Methodist
Church. Like so many others, it met on weekdaymomings with volunteers running an
excellent program. Based upon previous years' experience, we expected to have sixty
children. Except for one item, most elements were the same as previous years: same
leadership, good preparation, and participation with other community churches. The one
significant difference was prayer.
Three Sundays ahead, we asked persons to sign up to pray for the teachers,
support staff, and children. The result was an overwhelming response of 1 1 1 children in
the Vacation Bible School, a 54 percent increase fi-om the previous year. We petitioned
God to send the Holy Spirit upon us and to bless our children and staff The results
showed an increased attendance from unchurched people.
We are given the Great Commission (Matt. 28:16-20) as a clear and decisive
mandate from God. All prayerful activity, spiritual development, and Christian action
must be measured according to the Great Commission. Our ultimate battle is a spiritual
battle. It is neither a battle of this world nor a battle against principalities and powers that
attempt evil and not good. Our greatest weapon in battle is prayer. In prayer, we submit
to God's grace and discover God's providence and blessings for us. We can accept God's
blessings and discover the Holy Spirit's powerful signs and wonders. This experience of
God will irrevocably change us and thus convince unbelievers of the power ofGod.
Standing in the way are demonic principalities that want to inhibit world evangelization.
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"For our struggle is not against flesh and blood, but against the rulers, against the
authorities, against the powers of this dark world, and against the spiritual forces of evil
in the heavenly realms" (Eph. 6:12). In the end, God will defeat the dark forces and win.
Great Commission activity is inhibited when the spiritual battle of the heavenlies is not
recognized. In the meantime, we battle to rescue the perishing, offer salvation, and make
disciples of all persons.
On 1 July 1999, Bishop Johnson appointed me pastor ofTrinity United Methodist
Church in Merchantville, New Jersey. During the chaos ofmoving, reconstructing a
parsonage, and learning a new congregation, I noticed an odd occurrence: crows
encamped on the church parking lot behind the parsonage and next to the church.
Everyday they landed in large numbers on the stone lot and circled over the church.
After prayerful consideration, I decided that something was spiritually out of
order. I called Diane Hagan, a crisis prayer intercessor from my last appointment, and we
spent several hours in spiritual warfare prayer. We read Scripture, worshipped, and
prayed around the boundary of the property. Then we prayed over the specific landing
area where the crows visited each day. Afterwards, the visitation of crows ceased. The
crows themselves were not evil, but God's creatures seemed to point to an evil
manifestation on the church property.
The four years (fi-om 1995-1999) previous to myministry saw Trinity UMC in
decline numerically and spiritually. Many persons left, and church meetings steamed
with arguments. Financial difficulties encumbered the church, worship attendance
decreased, and two morning services were cut to one. The silent destructive force of evil
had crept into church.
Potts 3
Since the one time spiritual warfare prayer with Diane, the crows have not visited
the church property nor soared over it in three years. In addition, church attendance has
doubled from the low of 1 999 (seventy-five annual average worship attendance to 1 54
aimual average worship attendance), financial giving has increased, and spiritual vitality
has returned. I believe a spiritual change occurred when, through spiritual warfare prayer,
we blessed the land.
Spiritual warfare prayer does make a difference! God honors our prayers. At the
same time, I am aware that growth in grace is a process. Evangelism in an old, mainline
church is one-on-one, winning a few over at a time. With tenacity, patience, endurance,
and prayer, God's Holy Spirit will be let loose and will make an irrevocable and
unretreatable difference, but the added element for evangelistic success ought to include
prayer intercession and spiritual warfare prayer.
Without intercessory prayer, spiritual despondency and depravity darkly diminish
spiritual receptors. Spiritual darkness must be addressed, bound, and set before the
throne ofGod before ambitious church growth goals can be achieved. Prayer intercession
and spiritual warfare prayermust be conducted as a prayerful, quiet undercurrent to
facilitate church growth. The real battle is a spiritual battle. By tearing down strongholds
and demonic territories and by claiming the authority of Jesus' blood and the power of the
Holy Spirit, new life is released. Without intercessory prayer, a negative pall hangs over
the congregation and the community. A negative barrier quenches great outreach and
evangelism.
My interest in the relationship between prayer and church growth began with a
study of church growth literature. C. Peter Wagner and George Hunter both suggest
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prayer has a key role in church growth. What type ofprayer, who should pray, and how
to pray were questions that examined the role ofprayer.
As I read Donald A. McGavran and C. Peter Wagner's book. Understanding
Church Growth. I became fascinated with this one sentence: "The empirical relationship
ofprayer to the growth of churches is a field begging fresh research and understanding"
(264). I began to study and learn about this information with great interest.
Then, I took a course on "Spiritual Issues in Church Growth" taught by C. Peter
Wagner at Fuller Theological Seminary. It was a life-changing course. Not only did I
learn about spiritual mapping, prayer intercession, and spiritual warfare, but I also learned
about healing and deliverance.
Therefore, the shape of this dissertation grew out of the intersection of the four
church-growth courses taken at Asbury Theological Seminary and one course at Fuller
Theological Seminary. I am changed, and the churches I have served and am serving
have changed because of the courses.
The intent of this dissertation is to study the correlation between intercessory
prayer and the possible effects on church growth, and to document the results of
intercessory prayer.
Problem Formulation
Colossians 2:15 states, "And having disarmed the powers and authorities, he made
a public spectacle of them, triumphing over them by the cross." God ultimately wins and
triumphs over evil. Our focus is not the demonic but the cross of Jesus Christ; however,
ignorance of evil will trip up the church-growth-minded person. Satanic influences,
unless they are prayed down, will hinder, disrupt, and distract the inattentive Christian.
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Decades ofhard work may bear Uttle fruit without spiritual warfare prayer.
Ed Silvoso records in his book, That None Should Perish, that excellent
evangelical work was ineffective for decades because of Satanic influences that
controlled the country ofArgentina. Once they undertook spiritual warfare prayer, the
floodgates burst open to enormous revival and church growth. Beginning inl989.
Christian churches of all denominations united together in Argentina and experienced
unparalleled growth during the 1990s.
"The Argentina Case Study," presented by Doris Wagner in C. PeterWagner's
course, "Spiritual Issues in Church Growth," illustrates the effectiveness of intercessory
prayer and spiritual warfare prayer. From the 1950s to the late 1970s, Argentina was the
tenth most powerful economic country in the world. It experienced no poverty or
begging, and flowers bloomed everywhere. Dictator Juan Domingo Peron named Jose
Lopez Rega as the Minister of Social Welfare, a position of great authority and influence.
Rega was a noted warlock and openly invited spiritism. He cursed the nation, and
everyone knew it. Witchcraft participation jumped to 50 percent of the population.
Subsequently, in the 1980s, the military conducted the "DirtyWar," which slaughtered
eighty thousand Argentine people: leaders, persons of influence, and the aristocracy.
They went off to work in the morning and did not come back. Commercial fishermen
quietly recorded "death flights" where people were pushed out of airplanes to their
deaths. Argentine leaders wanted no evidence. Nazi-like death camps burned many
persons. In addition, indigenous tribal groups were massacred. Rega, having "cleansed"
the land, started the Falkland Islands War (12 April-20 June 1982). "Argentina's
ignominious defeat severely discredited the military goverrmient and led to the restoration
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of civilian rule in that country in 1983" ("Falklands"). By 1989, national inflation hit
2400 percent, and economic disaster destroyed national pride and leadership.
Plan Resistencia, designed by Harvest Evangelism, began during this national low
ebb, on 12-19 June 1990. It involved intentional spiritual warfare prayer in which evil
spirits were to be bound by the power of the Holy Spirit. Once spiritual mapping was
accomplished by Victor Lorenzo and two spiritual warfare workshops were taught, the
plan called for intercessory prayer, reconciliatory prayer, and warfare prayer. Nine
hundred participated with an additional eighty pastors in attendance. Doris Wagner
states, "We prayed positively for the opposite of the spirits detected; then a pastor would
pray against the spirit, and we prayed to break the curse over the nation especially
regarding economics, death and turmoil" (qtd. in C.Wagner, "spiritual"). They prayed
down blessings and reconciled pastors one to another. Plan Resistencia continued over a
three-year period and included uniting the pastors, serving the poor, starting hundreds of
Lighthouses (small groups) for prayer, advertising in the media, visiting homes, starting
neighborhood campaigns, gathering large evangelistic crusades, and baptizing converts.
The results were phenomenal. The number of churches grew from five thousand
in 1990 to 25,000 in 1995, a 17,000 percent decadal growth rate. The Wall Street
Journal, on 1 1 September 1992, records the "Argentine Miracle." "No country in the
world has restructured itself as seriously as this one in so short a time" (Kamm Al). The
national inflation hit 2400 percent in 1989 and was reduced to 0.4 percent in 1996.
Indigenous Indians were finally given land by the government and became landowners for
the first time in history.
Significant insights are noteworthy for the application ofwarfare prayer. First,
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homework must be done for accurate spiritual mapping. Second, prayer intercessors are
essential for the work ofwarfare prayer and support ofpastors. Third, spiritual
authorities (pastors) must be involved, and, most importantly, God must call persons to
this work since this kind of intercession is not for everybody. Only a few persons are
necessary.
Trinity UMC Problem
Although the problems are not as dramatic as in Argentina, Merchantville and
Trinity United Methodist Church (UMC) have issues that seem to halt church growth.
Merchantville' s stable population of three thousand people is surrounded by the
large suburban communities of Pennsauken and Cherry Hill. With no industry,
Merchantville is an old town of quaint shops and tum-of-the-century homes. The
churches in town were built in the late 1 800s. Currently, the tax base is high for
homeowners, but the population remains fairly stable. It is a desirable place to live
(Breiman).
The conmiunity churches are stagnant or declining. WTiere once these churches
were full, the local churches have seen decreasing worship attendance and giving. First
Presbyterian Church faces serious financial binds. First Baptist Church's attendance is
down by two-thirds from ten years ago. Grace Episcopal Church has haggard and
wearied leadership. St, Peter's Roman Catholic Church's membership is fhistrated and
complaining. Asbury UMC, an African American congregation three blocks from Trinity
UMC, abandoned their building because of structural problems. They have actually
grown since moving to temporary facilities outside ofMerchantville (Merchantville).
When I arrived as the new pastor ofTrinity United Methodist Church on 1 July
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1999, 1 found a congregation divided, hurting, and war torn. I knew my first task was to
listen. The previous pastor had caused conflict through poor relational skills and a
dictatorial administrative style. The congregation was deeply divided. A number of
significant persons had left. A great deal of pain remained. For the first year, I
empathically listened, without taking sides, and then I began to offer healing services
during the regular Sundaymorning worship hour. Significant changes in staffwere made.
Deferred maintenance was done, positively changing the parsonage and church. Twenty-
five persons have attended either Walk to Emmaus or Chrysalis. Thirty people graduated
from Disciple Bible Study, and six graduated from Disciple Bible Study II. Average
Sunday morning worship doubled. The church has a vital blended service with a
comfortably fiill sanctuary.
After two years, the church is ready to move forward. The church needs to move
beyond itself and reach out in mission and evangelism. The unchurched population waits,
and the church needs to respond.
During these two years, the congregation built agreement and positive feeling.
They feel good about themselves and their pastor. The church is ready to take on a bold
new vision and to begin a biblical, Christ-centered outreach to the unchurched. As an old
Chinese proverb says, "Ifwe don't change our direction, we're likely to end up where
we're headed" (qtd. in Bennis and Nanus 48).
Trinity UMC needs to add a second worship service that is contemporary in style
and assertive in outreach. The Great Commission calls Christians to reach out to the
unchurched. The lay leadership believes they are positioned for growth and change. The
doors will open to church growth when certain spiritual barriers are identified through
Potts 9
spiritual mapping, and prayer intercession.
Supporting Literature
Chapter 2 examines the literature of spiritual mapping, spiritual warfare prayer,
and intercessory prayer. It covers the comprehensive five volumes ofC. Peter Wagner's
Prayer Warrior Series. Beginning on the foundation ofWagner's church growth ideas,
the Prayer Warrior Series specifically examines the power of informed prayer,
intercessory prayer, and spiritual warfare prayer. Wagner states in his book, Confi-onting
the Powers. "Ifwe are going to do warfare prayer and confront the powers of darkness in
the invisible world, it is essential that we have accurate information about the nature and
function of these powers" (40).
Numerous resources were identified in the above reading that led to more
research. I discovered Bob Beckett is a pioneer in spiritual mapping. Through personal
interviews with him, class discussion, and reading his material, spiritual mapping began
to move from concept to practice (Personal conversation). George Otis, in his book
Informed Intercession, has taken the practice ofBeckett and put together the theory and
global knowledge. Otis has also systematized and organized spiritual mapping into an
art. He collects and catalogs spiritual maps and organizes spiritual mappers' forums. He
travels the lecture circuit teaching spiritual mapping. Independent from these leaders,
Kjell Sjoberg of Sweden began his work on spiritual mapping so his work is also
included.
Spiritual warfare prayer again takes the informed knowledge gleaned from
Wagner, then I added my own personal experience. Although not exclusively one
person's story, spiritual warfare is everyone's story, plus the blend of spiritual
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principalities and power structures mixing with this worid's dilemmas. Taken together,
spiritual warfare when not prayerfully done inhibits the work of evangelism.
Intercessory prayermaterial gleans the work ofWagner on spiritual gifts. Further,
the work of Dutch Sheets, Cindy Jacobs, Ed Silvoso, Doris Wagner, and George Oris
deepens the concept ofprayer intercession into the area of spiritual warfare prayer.
Attending "The 1998 Intemarional Conference on Prayer and Spiritual Warfare" gave me
evidence that thousands ofpeople are not only interested in but see the necessity for
spiritual warfare. I learned that many prayer intercessors want to be equipped and used
for kingdom building. They understand their role, not as pulpit speaker, but as pulpit
supporter.
The literature review develops a basis for the significant relationship between
prayer intercession and church growth.
Theological Foundation
God actively works in our lives. Yet, God waits patiently for us to ask, seek, and
knock (Matt. 7:7-1 1). A Chrisrian life should be one ofpiety, study, and action. Piety
includes personal devotions, worship, faithfulness, and biblical centeredness. Study
includes reading and writing devotional material. Action meets the world with our
Christian attitude and service (Walk to Emmaus).
This dissertation examined one small piece ofpiety: prayer. Further refined, the
dissertation examined the results of the prayer life of one-ninth of the whole church.
Peter Wagner speaks of twenty-seven spiritual gifts with each person in a local church
generally having up to three gifts (Your Spiritual Gifts 111-17). So, only a few persons,
somewhere between 4 to 1 1 percent of the church, generally have the spiritual gift of
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intercessory prayer. Many types of prayer exist: worshipful prayer, personal petitions,
meditation, fasting, confession, guided prayer, and celebrative prayer. Those that have
the gift of intercessory prayer probably are not aware of the existence of intercessory
prayer let alone the more specific aspect of spiritual warfare prayer. The remainder of
this section is a theological reflection on intercessory prayer and spiritual warfare prayer.
Intercessory Prayer
Although, everyone is called to pray, few persons have the spiritual gift of
intercession that allows them to "pray longer ... pray with more intensity, enjoy prayer . . .
and see more frequent and dramatic answers to their prayers" (C. Wagner, Prayer Shield
49). hitercessory prayer is to prayer as an attomey is to a courtroom. One should be
advised never to enter a secular court without an attomey. The judge hears the case but is
more likely to give it full credence when an attomey is present. Prayer intercessors
fiinction for the whole Church to build up the body ofChrist. They receive the needs and
lift them to God. Results are visible. The biblical precedence for the existence ofprayer
intercessors is found in these eight texts.
The first passage, Daniel 10:12, states, "Then he continued, 'Do not be afraid,
Daniel. Since the first day that you set yourmind to gain understanding and to humble
yourselfbefore your God, your words were heard, and I have come in response to them.'"
According to Daniel L. Smith-Christopher in the New Interpreter's Bible. "God answers
Daniel because ofhis 'words' and his sincerity in seeking knowledge" (137). The
attitude ofhumility suggests that Daniel listened to God before acting.
Second, Jeremiah 1:10 says, "See, today I appoint you over nations and kingdoms
to uproot and tear down, to destroy and overthrow, to build and to plant." The prayer
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intercessor-Jeremiah-is given authority by God to make new that which has been
massacred and disgraced. Jeremiah is called by God to pray specifically for Israel. The
mission is unique and demands his gift ofprayer. Jeremiah listens to God, speaks to God,
and sees results from his prayers. Jeremiah has no new earthly power. He has spiritual
power, and he, like all intercessors, can only access that power through God and
humanely can only speak to God in prayer.
Third, Matthew 16:18 reads, "And I tell you that you are Peter, and on this rock I
will build my church, and the gates ofHades will not overcome it." Jesus grants authority
to Peter to build the Church and oppose Hades. The authority comes not fi^om man but
fi*om God, who assures that evil cannot destroy what God has ordained. Since Peter can
only access God through prayer, Peter must exercise his authority through prayer and is
thus shown to be a prayerful prayer intercessor.
Fourth, in Luke 1 1 : 17-22, Jesus explains that the work of exorcism is not from the
devil but from God. Casting out evil points to the power ofGod and the ultimate
fulfillment of the kingdom ofGod. Satan's power is broken, and God's reign is initiated.
When a prayer intercessor accesses God through prayer, God grants spiritual authority
over the possessed individual. Human strength is not realized but only divine reality.
The fifth passage is from 2 Corinthians 10:4, which states, "The weapons we fight
with are not the weapons of the world. On the contrary, they have divine power to
demolish strongholds." Prayer's power is spiritual and not temporal. The spiritual has
etemal consequences that can demolish the strongholds or evil structures.
Like prayer intercession, spiritual warfare is also rooted in Scripture as
demonstrated in the following three passages from Paul. Prayer intercession and spiritual
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warfare are bound together. One does not practice spiritual warfare without the support
of a prayer intercessor. For the prayer intercessor, the end result is not spiritual warfare
but the evangelization of the world.
Ephesians 3:8-11 describes the apostle's mission: to preach, to reveal God's
mystery, to make known God's wisdom in spiritual spheres, and to declare Jesus' victory.
In short, Paul wants to evangelize and to offer repentance. When voicing God's plan, the
disciple demonstrates the wisdom ofGod. This work is for both the people in this world
and the defeat of dark demons.
Ephesians 6:1 1-12 states.
Put on the full armor ofGod so that you can take your stand against the
devil's schemes. For our struggle is not against flesh and blood, but
against the rulers, against the authorities, against the powers of this dark
world, and against the spiritual forces of evil in the heavenly realms.
Spiritual warfare battle is not to be taken lightly. So prayer intercessors like conventional
soldiers go to war. The prayer intercessor need spiritual armor to combat the things not
of this world. By clothing oneselfwith armor, the intercessor is reminded that the work is
of God and not ofhuman doing. God takes over when people humbly submit. Although
not always seen, fighting the spiritual battle is the real battle. Spiritual warfare is praying
down God's heavenly peace amidst war-tom realities. The real challenge is to defeat the
darkness of deceit, lies, and evil. The principalities and powers, though larger than
reality, are defeatable with the power of almighty God.
Colossians 2:15 states, "And having disarmed the powers and authorities, he made
a public spectacle of them, triumphing over them by the cross." The resurrection of Jesus
Christ defeated Satan once and forever. God wins in the end. The empty cross triumphs
Potts 14
over all evil, and no amount of spiritual challenge is too great for God. Prayer
intercessors are not weak, but strong in the Lord, knowing the ultimate results.
Personally knowing the power of the empty cross strengthens the intercessor. The prayer
intercessor knows that the defeat of evil has already taken place by the resurrected Christ
and the intercessor is thus inviting the victory into this spiritual realm.
Taken together these Scriptures support the following theological argument.
Some individuals are called to intercede for others. These prayer intercessors are found
in both the Old and New Testaments. Prayer intercessors have no power of their own;
they must intercede with God who then brings about change and defeats the powers of
evil. Warfare is taking place in the spiritual realm everyday impacting the human
situation. God empowers the prayer intercessor to make a difference in the spiritual
realm. Prayer intercessors can implore God to defend groups or individuals from the
powers of evil. Prayer intercessors are not weak but know the victory of the cross.
Ultimately, the work ofprayer intercession is to tear down the principality and evil power
structures so that evangelization may take place.
From this theological argument, I submit that a portrait of the prayer intercessor
emerges. The characteristics are that they (1) hear God, have sincerity and humility, (2)
receive divine authority, (3) desire building of the kingdom ofGod and not Satan's glory,
(4) realize spiritual victories and see strongholds demolished, (5) voice God's plan and
offer repentance, (6) clothe themselves with spiritual armor and recognize divine
empowerment, and (7) know that God won the ultimate battle through the cross and
resurrection. Prayer intercessors do not pray without competence or capability. Having
the fullness of scriptural encouragement, they pray with strength and hope. God has won
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the battle. Today's prayer concerns are skirmishes to be won by God.
The lifestyle of intercessors (and hopefully the church as a whole) is holiness of
heart and life. Physical fitness is a must for athletes and soldiers. Holiness fitness is for
spiritual warriors. An intimate relationship with God develops faithfulness, obedience,
and high moral standards (see Gal. 3:26). Holiness is not legalism, nor is it unbridled
liberty (Gal. 5:13). Holiness develops through discipline. Knowing God as Abba
develops a loving relationship. Knowing God as master develops dependence and
servitude to the will ofGod. Knowing Jesus as role model produces conformity to
Christ's example (1 Cor. 11:1).
The demands of holiness require a lifestyle pattemed after Jesus. Ephesians 4:24
says "that you put on the new man which was created according to God, in righteousness
and true holiness." As holy individuals we put on mercy, kindness, humbleness,
meekness, long suffering, peace, and endurance (Col. 3:12 and Heb. 12:4). The fruit of
the spirit (Gal. 5:22-23) becomes evident. The power to become like this centers in the
work of the Holy Spirit. Zechariah 4:6 says, "'Not by might, nor by power, but bymy
Spirit,' says the Lord Almighty."
Holiness means to be set apart from the rest of society, sanctified and belonging
to God. Sanctification is a lifelong process with the arrival point being at heaven's doors.
Holiness requires daily confession of sin, humbleness before God, worship ofGod,
biblical immersion, and an expectancy ofGod's indwelling. Also necessary for spiritual
maturity is accountability before others, which develops integrity, honesty, and high
moral standards.
Potts 16
SpiritualWarfare Prayer
The primary focus in spiritual warfare prayer must always be the cross of Christ.
Jesus forgives our sin, shows the way of love, gives a lifestyle example, and promises
etemal life. We experience God through the indwelling of the Holy Spirit. The Holy
Spirit informs, inspires, supports, and sustains us. God is to be glorified, worshipped, and
honored.
The Bible has a great deal to say about spiritual warfare prayer. I will briefly
outline major biblical themes from the Old Testament, Jesus' ministry, and Paul's letters.
The Old Testament has four major texts dealing with spiritual warfare. First,
Genesis 3:1-5, where the serpent tempts Adam and Eve, the discussion of evil begins.
Clinton Amold, in his book Powers ofDarkness, suggests the serpent is not an angel or
devil but "an archetypal unclean animal in the law ofGod" (61). It is a means to an end.
Humanity's fall from Eden begins by a suggestion from a serpent. Humanity succumbs to
deception by the suggestion that they can have the same knowledge as God.
Satan is mentioned in three places in the Old Testament: Job 1-2; Zechariah 3:1-2;
1 Chronicles 21:1. In each circumstance, Satan is always an enemy ofGod and humanity.
For Job and Zechariah, Satan is an accuser. In 1 Chronicles, Satan is an adversary.
Altogether, Satan is a deceiver, accuser, and adversary.
The prophetic call reminds the people of their choices, wams them to come back
to God, and urges the people to reestablish the covenant. The prophetic literature often
describes a prayer encounter where God calls them by name and urges the prophet to call
the people back to faith (see Jer. 1-2).
In the second text, the gospels record Jesus breaking the power of the evil one and
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releasing the people for winnable battles. During the temptation (Matt. 4:1-11; Mark
1:12-13; Luke 4:1-13), Jesus defeats Satan's tests with the use of Scripture:
Deuteronomy 6:1 6 "Do not test the LORD your God." In a number ofplaces (Luke 4: 1 8-
19; 3:31-37; 11:14-23; Mark 1:23-28; 1:33-34; 3:20-30; Matt. 12:22-30), Jesus defeats
the demonic through exorcism. Jesus cast the evil out ofpersons, healed the sick, threw
the evil one to the pigs, and cast out Beelzebub. Having accomplished this, Jesus
demonstrated the power ofGod over evil and persuaded people to faith. Demonstrations
of spiritual power always brought people to the kingdom ofGod. Ultimately, the
resurrection defeated Satan once and for all. The battles fought by the disciples are
skirmishes, all the while knowing the final outcome of resurrection victory.
Third, Paul believed in the reality of evil and the victory of the empty cross.
Everywhere Paul traveled, demonic forces waged an all-out battle. On the one hand, Paul
recognized the blinding power of Satan. Second Corinthians 4:4 reads, "The god of this
age has blinded the minds ofunbelievers, so that they caimot see the light of the gospel of
the glory ofChrist, who is the image ofGod." On the other hand, Paul asserted the
victory of the empty cross. Jesus has defeated the evil one. Colossians 2:15 states, "And
having disarmed the powers and authorities, he made a public spectacle of them,
triumphing over them by the cross."
IfEphesians is Paul's best-known writing on principalities and powers, then
Ephesians 6:10-20 is the best known conceming spiritual warfare.
Finally, be strong in the Lord and in his mighty power. Put on the full
armor ofGod so that you can take your stand against the devil's schemes.
For our struggle is not against flesh and blood, but against the rulers,
against the authorities, against the powers of this dark world and against
the spiritual forces of evil in the heavenly realms. Therefore put on the
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full armor ofGod, so that when the day of evil comes, you may be able to
stand your ground, and after you have done everything, to stand. Stand
firm then, with the belt of truth buckled around your waist, with the
breastplate of righteousness in place, and with your feet fitted with the
readiness that comes from the gospel of peace. In addition to all this, take
up the shield of faith, with which you can extinguish all the flaming
arrows of the evil one. Take the helmet of salvation and the sword of the
Spirit, which is the word of God. And pray in the Spirit on all occasions
with all kinds of prayers and requests. With this in mind, be alert and
always keep on praying for all the saints. Pray also for me, that whenever
I open my mouth, words may be given me so that I will fearlesslymake
known the mystery of the gospel, for which I am an ambassador in chains.
Pray that I may declare it fearlessly, as I should.
The prayer warrior puts on the whole armor ofGod, not counting on his or her own
abilities, but humbly beseeching almighty God. Ed Silvoso maintains in his book. That
None Should Perish, that "stand firm" (vs. 14) is both "offensive and defensive" (128). It
is offensive by recognizing the power encounter during warfare prayer and defensive
knowing that the Church needs to defend the conquered position. The whole text is
offensive as we collect our spiritual protection armor. It is also defensive because the
Church must defend the gained position. "Failure to do so may result in the position
being overrun by the recently evicted enemy" (129). Our initiative is to know the truth,
surround ourselves with righteousness, step exclusively in peaceful ways, shield ourselves
with faith, recognize our salvation, grasp the sword of the Spirit, and then pray (Eph.
6:14-18). Our most significant action is prayer. Prayer is neither muted nor neutered but
empowered in prayerful relationship with God. God responds and changes the course of
human history. Amold succinctly states, "The nature of spiritual warfare, as Paul
portrayed it here, is primarily concemed with Christian conduct and spreading the gospel-
not with exorcism or eradicating structural evil. The heart of spiritual warfare could be
summarized as resistance and proclamation" (154).
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Therefore, spiritual warfare prayer must not overemphasize Satan but recognize
Satan for the form he takes: deceiver, accuser, and adversary. Spiritual warfare discovers,
names, and defines the evil present in this world but does not curse the principality. Once
identified, the power and blood of Jesus is called upon to bind the principality and call
down God's blessings. Similar to Jesus' response, one refers to Scripture for authority
over demonic dilemmas. The blessings provide opeimess for people to recognize the
power ofGod and offer opportunities for God's people to witness and offer Christ.
The end result of spiritual warfare is disciple making. The Great Commission
(Matt. 28:16-20) is the rallying call to fix our eyes on Jesus and invite others to the great
reward. Spiritual warfare is like a farmer preparing the soil for planting. A properly
prepared field will yield a greater harvest. So, spiritual warfare is not an end in itselfnor
the total task of the Christian but the initiating process for disciple making. Similar to
prevenient grace, spiritual warriors break down strongholds, principalities, and powers to
make the community ready for evangelical outreach, Prevenient grace is God going
before the people with a host of spiritual warriors. Many may not consciously be aware
that spiritual warfare is occurring except that their spiritual receptors are more attuned.
God waits eagerly for spiritual warriors to do battle with principalities and powers. The
battle is not for everyone, just the few God has called to do spiritual warfare. By nature,
these persons are intercessors who pray fervently for hours and quietly work behind the
scenes to do this ministry.
The key to spiritual warfare prayer is not to focus exclusively on the identified
areas of repentance but to fix the ultimate attention and focus on God, In other words,
discover the will of God in this situation. Discem God's self-revelation in this context.
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Search and understand the sovereignty ofGod. Spiritual mapping identifies problems,
and the human tendency would be to focus all energies on that particular problem.
Instead, prayer intercessors need to take a step back and discem the will ofGod and how
God is working in the larger picture.
To have such theological objectivity and balance requires spiritual warfare to be
conducted corporately. It cannot be undertaken alone. The fellowship ofbelievers allows
more than one perspective to inform and discem the spiritual mapping process. Prayer is
the key in that it allows the inspiration ofGod and places the situation in proper
perspective. Gathering a group ofprayer intercessors is essential for learning,
theologizing, and praying.
Context of Study
Unlike the Argentina illustration, this dissertation does not focus on the nation or
the state ofNew Jersey. It focuses on Merchantville, the area surrounding Trinity United
Methodist Church. The highest achieved goal would be to change the community for
Christ, but for this research, the context measured the results ofprayer within a group of
prayer intercessors at Trinity UMC in Merchantville, New Jersey, during December 2001
and January 2002.
Church and community are tied together spiritually and cannot be separated. A
larger study might examine the effects of spiritual mapping and intercessory prayer upon
this area and the five churches in the area. For this research project, the study was
delimited to the prayer intercessors at Trinity United Methodist Church (UMC) .
Trinity UMC is situated in downtown Merchantville at the major intersection of
Chapel and Maple Avenues. Its prominent location and beautiful edifice attract attention
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and respect. The old community and quaint downtown hearken the passerby to a
previous, welcoming era. Merchantville lies one mile fi-om the city ofCamden, five
miles from the center ofPhiladelphia. It is surrounded by the very large suburban
community of Pennsauken and is just west of the very large suburban township ofCherry
Hill. The Cherry Hill Mall, one of the first in the country, is just two miles away.
The borough ofMerchantville was established in 1874. The first resident arrived
in 1798 with the building of the Curtis farmhouse. In 1852, five settlers arrived and
named the area Merchantville. With the arrival of the railroad, Merchantville found
permanence. Since its inception, the bedroom community for Philadelphia became the
residence for many of the center city merchants and thus the proper name of
Merchantville. They soon built their own local stores, which centered the community
(Polk 31).
Trinity Chapel in Merchantville was organized on 4 April 1 865 as a Methodist
Episcopal Church. David S. Stetson, a layperson ofBethel Methodist Episcopal Church
in the city ofCamden, saw a need for the unchurched in the area to have their own
church. Meeting in Stetson's home, on 2 August 1865, seventy-three laypersons
committed to build a church building for $3,600. This original facility remains at the
center ofour larger facility today. The church was completed, debt free, at its dedication
on 18 March 1866. The church was built in the center ofMerchantville at Maple and
Whiskey Roads. Local officials quickly changed the name ofWliiskey Road to Chapel
Avenue in honor of the new church. Thus, Trinity Chapel began on a strong note and
continues to be a source for many positive influences (Smiley 5).
On 21 March 1866, the Philadelphia Annual Conference met and Bishop Levi
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Scott appointed the first pastor: the Rev. Robert S. Harris. Grief and hope marked Rev.
Harris' ministry. Rev. and Mrs. Harris were previously appointed to a church in
Bemardsville, New Jersey where their six year old son tragically died. It was a two-point
charge that required him to alternate each weekend between the two churches and thus be
away fi-om his family. On returning one Monday morning, he found his six year old son
sick with pneumonia. The boy subsequently died. Soon after his death, and still filled
with grief, Rev. Robert Harris was appointed to Trinity Chapel (Polk 70).
Out of a well of grief. Rev. Harris' twenty years ofministry became focused on
children. He "adopted, in his heart, all children as his own" (Smiley 3). Rev. Harris
believed that "every possible effort and sacrifice for the education and moral culture of
young folks" should be made (4). Rev. Harris fought diligently for the rights of children.
Within the church, he had to fight the adage that "children should be seen and not heard."
He loved to hear the children's voices and was certain that God loved to hear them, too.
He decided that the children should have a place in the life of the church.
Considerable diplomatic maneuvering and innovative thinking brought together
the first Children's Day on Sunday, 10 June 1866. Eighteen children were in the Sunday
school, and all took part in the service. The older adults, at first, did not like the children
to be on the pulpit platform, but soon minds were changed. Although Rev. Harris was
only appointed to Trinity Chapel for one year, his love for and devofion to children
encouraged Children's Day to be an annual blessing (Smiley 6).
The news ofChildren's Day eventually spread far and wide and became adopted
by other churches and denominations. The commemorafion of this beginning is blazoned
on the history, architecture and hearts ofTrinity Chapel. Each year, Children's Day is
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celebrated on tbe second Sunday of June with wonderful fanfare. For several decades
"Children's Day" was recognized as a special Sunday to be held by all Methodist
Episcopal churches.
A huge twenty by eighteen-foot stained glass window dominates the right side of
the sanctuary. It is a replica ofPlockhorst's painting "Christ and the Children." It has
two inscriptions. "This church marks the place where Children's Day was originated by
its Pastor, Rev. R. S. Harris, in the year 1866, and this window is lovingly dedicated to
the memory of this event," and Psalm 90:12: "So teach us to number our days that we
may apply our hearts unto wisdom."
On the one hundredth armiversary, June 1966, a plaque was placed on the wall to
commemorate the birthplace ofChildren's Day. The plaque remains at a central location
to remind everyone of the important gift Trinity Chapel gave to Methodism and
Protestantism. On 13 June 1991, the 155th session of the Southern New Jersey Annual
Conference passed a resolution by the Commission on Archives and History, designating
Trinity UMC as an historic site in recognition of its being the birthplace ofChildren's
Day. This additional marker is on the interior and the exterior of the building.
Today, the church has a membership of 385 people with an average worship
attendance of 1 54. The evangelical leanings are reflected in its strong desire for
biblically-based sermons and teaching. The highly successful, educated lay people are
attentive, interested, and responsive. The church has an annual budget of $234,586 and a
staffwith a full-time pastor and part-time secretary, sextant, music director, and organist.
The music program presents five choirs and two bell choirs. The youth program is
growing and dynamic. The Christian education program needs encouragement but has
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seventy-five children participating.
Trinity UMC, a typical mainline church, has reason to be optimistic. The trusted
leadership has introduced new ideas and new styles of leadership. The church has
received this well. Various worship styles have been introduced with remarkable
acceptance. The traditional church moves slowly but is moving forward. The spiritual
atmosphere is remarkably open to the Holy Spirit. The lay people are open and responsive
to biblical teaching and Spirit-led guidance. They place enormous trust in spiritual
leadership and welcome positive thinking.
Today, the borough ofMerchantville has a total population of 3,801 (U.S. Census
Bureau 2000). The population breaks down into three major age ranges: 28 percent under
nineteen years, 45 percent between the ages of twenty and sixty- five years, and 14 percent
sixty-five and older. The racial make up is 85.9 percent white and 7.4 percent African
American. It is a stable population with no room for growth (U.S. Census Bureau). The
borough is fully developed.
Purpose
The purpose of this study was to measure the effects of an eight-week course on
intercessory prayer on the spiritual well-being, prayer practices, and the understanding of
prayer evangelism of eight prayer intercessors at Trinity United Methodist Church,
Merchantville, New Jersey. Eight prayer intercessors were recruited and instructed.
Prayer intercessors were recmited and instructed and then engaged in prayer.
They were trained in prayer intercession, spiritual warfare prayer, and spiritual mapping.
Growing churches have many characteristics, but this research was delimited only
to prayer and its relationship to church growth. Despite being in a declining community, I
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believe that motivated people for Christ can and should reach out to the unchurched. The
unchurched population is certainly present and needs Christ's salvation. The demonic
inhibits the work of grace, Christian action, and evangelical outreach. By laying a sturdy
foundation of prayer, the walls of growth can be constructed. Praying down blessings
will positively influence the outreach to the community.
Research Questions
1 . What were the effects of the eight-week course on the participants' spiritual
well-being?
2. WTiat were the effects of the eight-week course on the participants' prayer
practices?
3. What were the effects of the eight-week course on the participants'
understanding of intercession and spiritual warfare?
4. WTiat were the effects of the eight-week course on the participants'
understanding of spiritual mapping?
Definitions
Used many times throughout the dissertation are several key words. Their
definitions follow.
Prayer intercessors are persons who have a spiritual gift related to prayer. They
are compelled to prayer longer and more often see results of their prayers. Prayer
intercessors' humble attitudes hide them from public recognition, yet their work is
essential to the upbuilding of the Church (C. Wagner, Your Spiritual Gifts 68). C. Peter
Wagner, in his book Your Spiritual Gifts, defines the spiritual gift of intercession in this
way:
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The gift of intercession is the special ability that God gives to certain
members of the Body ofChrist to pray for extended periods of time on a
regular basis and see fi-equent and specific answers to their prayers to a
degree much greater than that which is expected of the average Christian.
(68)
Dutch Sheets, in his book Intercessory Prayer, defines intercession as follows:
Intercessory prayer is an extension of the ministry of Jesus through His
Body, the Church, whereby we mediate between God and humanity for the
purpose of reconciling the world to Him, or between Satan and humanity
for the purpose of enforcing the victory ofCalvary. (42)
Cindy Jacobs, in her book Possessing the Gates of the Enemy, believes prayer
intercessors have a "focus from God for their prayers" (72). They spend extensive time
praying and consider praying their recreation. However, they need to be emotionally
disciplined.
George Otis, Jr., in his book Informed Intercession, sees prayer intercessors
establishing "spiritual beachheads" that then make room for revival and church growth
(64). The fervent prayer negates the work of the evil one and creates a receptive
environment for evangelism.
Therefore, prayer intercessors are called by God, receive answers to their prayers,
spend considerable time in prayer for the transformation of the Church, the upbuilding of
the Church, and the opening for church growth.
Spiritual mapping looks at the historical record of a geographical community, sifts
through interviews of long-time residents, and spiritually evaluates where God is acting
and Satan is distracting. Spiritual mapping assesses the spiritual health and sickness of
the community, thus enabling the prayer intercessors to pray more intelligently. In short,
it is a spiritual technology for the ultimate growth of all churches (Beckett, Commitment
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to Conquer 62).
Spiritual warfareprayer battles with the evil spiritual forces. Often not tangible
or seemingly evident in this world, spiritual warfare prayer is where the "real battle"
begins (C. Wagner, Warfare Praver 37). It defeats Satan's attempts at demoralizing and
destroying the church's evangelical outreach. Spiritual warfare prayer grabs the armor of
God described in Ephesians 6:10-20. The elements include worship, confession,
humility, thanksgiving, informed prayer, spiritual authority, casting the demon to Jesus,
and thanksgiving. Prayer intercessors pray believing God will respond.
Spiritual Well-Being Scale (SWB) "measures people's overall spiritual well-being
as it is perceived by them in both a religious well-being (RWB) sense and an existential
well-being (EWB) sense" (Hill and Hood 382). For our purposes, the instrument
quantifies a spiritual change or no change through a tested period ofprayer intercession.
Description of Project
The purpose of this study was to measure the effects of an eight-week course on
intercessory prayer on the spiritual well-being, prayer practices, and the understanding of
prayer evangelism of eight prayer intercessors at Trinity United Methodist Church,
Merchantville, New Jersey. The assumption defined in the literature review is that prayer
modifies the relationship with God, negates the work of Satan, and informs intercessor's
prayers.
The research project began after the spiritual gift inventory was completed. The
prayer intercessors were identified through the spiritual gift inventory and through self-
selection by the pastor. The prayer intercessors are active attendees ofTrinity United
Methodist Church who agreed to meet for eight weeks of training and praying. Each
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class lasted at least two hours.
First, the study quantified prayer's impact on the newly-identified prayer
intercessors. Having never been apart of a prayer group, what new insights were
generated, and how much have they grown spiritually? Through the Spiritual Well-Being
Scale (SWB), a pretest and posttest demonstrated the growth in their spiritual well-being.
Second, the study qualitatively assessed the participants' learning through a
pretest and posttest interview. The four questions looked at prayer life, definition of
intercessory prayer, definition of spiritual warfare prayer, the difference between the two,
and the definition of spiritual mapping.
Third, the study reported the effects on me during the research. Spiritual warfare
engages the spiritual enemy and causes a response. The summary ofmy field research
notes showed significant insights.
Throughout the eight weeks, each participant was encouraged to pray. Prayer was
taught in the classes, but then the participants prayed at home and got together before
Sunday morning services to pray. They prayed specifically for one another, the church,
the pastor, and the growth of the church.
The eight classes addressed prayer and church growth. The first class looked at
Matthew 28: 16-20 as the primary purpose of the Church and its prayer intercessors. The
second class viewed the impact ofprayer around the world through a video entitled
Transformation II. Prayer changed lives and the community. The third class listened to
an experienced prayer intercessor who spoke on her experience as prayer intercessor for
the pastor and the church. The fourth class studied the spiritual armor ofGod in
Ephesians 6:10-20 and anointed the church. The fifth class heard a lecture on spiritual
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mapping. The sixth class listened to an experienced intercessor share her story in respect
to spiritual warfare. The seventh class prayer walked around the church staking the
property with prayer concerns and spiritual claims. The final class prayed for one another
and received the SWB test a second time. A detailed class outline is in Appendix A.
Prayer is a powerful instmment of God. It is one ofmany pieces that help a
church grow. Prayer is, unfortunately, often left out of the equation of effective church
growth techniques. Idenrified as cridcal by both Hunter and C. Peter Wagner,
quantifiable data needs to be compiled to show that effective prayer impacts church
growth. However, this study only examines the first step in this process-the development
ofprayer intercessors.
Methodology
Three research areas examined the prayer intercessors: SWB of the prayer
intercessors, interviews of the prayer intercessors, and field research notes.
The first area quantified prayer's impact on the newly-identified prayer
intercessors. The applied research was a quantitative methodology. According to
Wiersma's book. Research Methods in Education. "Quantitative researchers place great
value on outcomes and products" (13). The type of research was quasi-experimental.
Randomization was not used in choosing the population of the study. This research
studied "naturally assembled groups" or prayer intercessors (15). The quasi-experiment
used a time series design called "variation in rime series design" (151). It is pretest-
posttest diagrammed as O-X-X-X-X-X-X-X-X-0. The population was the prayer
intercessors who were chosen as a result of the outcome of the spiritual gift inventory.
The pretest and posttest instrument was the Spiritual Well-Being Scale (SWB). SWB,
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developed by Paloutzian and Ellison in 1982, and has "high internal consistency and
reliability" (Hill and Hood 383). It measures the existential well-being (EWB) and the
religious well-being (RWB). Together, they quantify the SWB. The high degree of
reliability made this an obvious choice for measuring spiritual growth. The test used a
six-point Likert scale scoring for each response with a total range of scores from 20
tol20. Each person's SWB was graphed individually on a bar graph to demonstrate the
SWB growth.
The second area of research was a qualitative research based upon the interviews.
The qualitative research was "descriptive analysis, and is essentially an inductive
process" (Wiersma 12). Within the epistemology of qualitative research are holistic
ethnographers. Wiersma quotes fi-om Jacob who defines holistic enthographers.
Holistic enthographers seek to describe and analyze all or part of a culture
or community by describing the beliefs and practices of the group studied
and showing how the various parts contribute to the culture as a unified,
consistent whole, (qtd. in Wiersma 213)
Hence, the research was not of a large cultural group but of a subgroup within a
local church known as prayer intercessors. Herein, I interviewed the participants before
and after the research to measure the effected change in the participant. Interactive data
collection begins with four open-ended questions from the research questions and probes
the participants for their understanding of the topic. The funnel approach keeps the
participants on the target research question.
The third area was qualitative research utilizing field research notes. As
researcher, I was a "participant-observer" acting both as an active participant who prayed
and was impacted by prayer and an observer who taught, conducted the SWB, and
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interviewed (Wiersma 260). The narrative recording reported the impact on both
participants and researcher. In other words, more than simply a course, the spiritual
warfare impacted me personally as well as the participants. Through personal experience,
I shared the effects ofhaving taken on the demonic. A summary ofmy field research
notes is presented in Chapter 4. Having been laid open from two surgeries, the
observation was unobtrusive. I could not interact during the week with the participants
except during class times. These field research notes indicate that spiritual warfare is not
a theoretical academic exercise, but a prayer experience that has real world significance.
The combination of the SWB, interviews, and field research notes developed the
triangulation of data. This report takes the multiple data and provides cross-validation for
major findings and positive conclusions.
Delimitation and Generalizability
God works mightily in our lives and in the Church's life. God further releases the
ministry of the Church for us to serve, evangelize, and worship. This dissertation ties
these thoughts together in a way that is replicable. Hopefully, others may build on this
project, but the project does have some delimitations, limitations, and generalizability that
need to be addressed (Creswell 110-11). Five delimitations are identified.
First, the dissertation measures the effects ofprayer only on Trinity UMC and not
on other churches within the borough ofMerchantville. Long-term spiritual mapping and
prayer intercession should impact all the Christian churches in a community. Bob
Beckett shares that all the churches in Hemet, Califomia received the blessing from
spiritual mapping and prayer intercession, and only then did the Hemet churches begin to
grow numerically (Commitment to Conquer 160). Ultimately, ecumenical involvement
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and training should occur but was not done within the scope of this specific dissertation.
Second, spiritual mapping is a project that takes years to develop. Beckett, the
founder of the technology, began spiritual mapping the Hemet community in 1973 and
did not publish his findings in his book, Commitment to Conquer, until 1997. Not only
were historical records taken into account, but interviews, intuition, and years of acquired
learning were as well.
Third, spiritual mapping needs defined borders. In this study, the boundary lines
are those of the borough ofMerchantville. One may argue it ought to include Pennsauken
or the whole ofCamden County; however, time constrictions dictate a manageable
territory. Therefore, the limitations of generalizability are contained to Merchantville
borough.
Fourth, some churches may have a theological delimitation on the nature of the
Holy Spirit. The voice ofGod is heard at many levels of receptivity. Jack Deere, former
professor at Dallas Theological Seminary and writer of the book Surprised bv the Voice
ofGod, describes that his former seminary would not adhere to the notion that God
speaks a specific word today through the Holy Spirit. Deere believes God actively speaks
today. He was dismissed from the seminary for this belief If the laity accepts that God
speaks, then people would respond, and churches would be more inviting. Mainline
denominations may be filled with people that nod "yes" to God speaking today but may
not respond to the voice ofGod. They may feel uncomfortable to hear the "still small
voice" (1 Kings 19:12).
The final delimitation deals with the constrictions of time and when the data was
collected. Advent to Epiphany season may be a questionable time to test a group of
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prayer intercessors. The project was dehmited to a specific time of two months:
December and January. Future projects may want to measure the resuhs during different
liturgical seasons or over a longer period of time.
Two more limitations point out weaknesses with the project. First, spiritual
receptivity may be a limitation. The spiritual climate of the community and church
should be receptive to new spiritual ideas and evangelical outreach. If the community is
depressed economically and the church is depressed, new people may not attend.
Churches either do want to grow or are content with the status quo. Some churches'
theologymay not put a priority on church growth and evangelism. Finally, some
churches may not be ready for spiritual warfare and a new spiritual technology of spiritual
mapping. God is ready to do new things, but the people may be holding onto yesterday.
Second, the dissertation limited the diagnosis of effective church growth
techniques to one arena: prayer. Spiritual warfare prayers and prayer intercessions ought
not to be seen as the only tool in the church growth handbag. They need to be seen as
pieces of the whole. Yet, the whole benefits from the addition of spiritual warfare prayer.
In fact, Beckett, Silvoso, and C. Wagner would argue the greatest potential for church
growth would be limited without effective spiritual mapping, prayer intercession, and
spiritual warfare.
The generalizability of the dissertation may have application to other churches and
may add to scholarly research. The application of this dissertation could be generalized
for other churches in other communities. Although spiritual mapping, prayer
intercession, and spiritual warfare prayer are not terms often bantered around in mainline
denominations, the application should positively impact church growth in mainline
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denominations.
So far, most of this work has been done in fundamental and Pentecostal churches.
The theological assertion of prayer intercession and spiritual warfare takes a great deal of
faith. One might argue it requires faith the size of a spiritual gift or a mustard seed!
Prayer intercession, spiritual warfare, the discussion of evil, and spiritual gifts are not
common conversation in mainline churches. The time may be right to introduce these
topics in other mainline churches.
Prayer intercession and spiritual warfare depend upon a commitment to follow
through all the work. It is arduous and detailed, but the outcome ofunchurched persons
worshipping Christ is an excellent result. In United Methodism, pastors may be moved
too frequently to make a significant impact on their own and to do the long-term work of
spiritual mapping and prayer intercession. In contrast, laity would need to ultimately own
this direction with positive pastoral support.
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CHAPTER 2
REVIEW OF LITERATURE
Introduction
Church growth Uterature points a way to implement Jesus' Great Commission to
"go and make disciples" (Matt. 28:19). Many times it points out the obvious issues, and
at other times, it moves to the deeper and more important issues ofministry. Among
many tools in the church growth toolbox, prayer is the starting point and essential in
growing churches. To focus the study, the literature review examines (1) the relationship
between church growth and prayer, (2) spiritual mapping, and (3) intercessory prayer-our
chiefweapon in warfare prayer.
Relationship between Prayer and Church Growth
I reviewed literature that links the relationship between prayer and church growth.
Four themes tie these two ideas together: relationship, priority, practice, and passion.
The relationship aspect between prayer and church growth begins in Donald A.
McGavran and C. Peter Wagner's book. Understanding Church Growth: "The empirical
relationship ofprayer to the growth of churches is a field begging fresh research and
understanding" (264). This dissertation measured the effects of a praying community that
desires to reach others for the gospel. C. Peter Wagner, in his book Churches That Pray.
states this hypothesis: "I would find a strong correlation between quantity and quality of
prayer and rates of church growth" (34). He admits the research on this subject is too
early to make any clear-cut conclusion. In one of the earliest writings in the field of
church growth and prayer, Fred Abney wrote a dissertation for Fuller Theological
Seminary enfitled "Church Growth and Spiritual Disciplines: A Vital Balance for Clergy
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and Laity." His assertion and example that spiritual disciplines need to be practiced point
to an excellent beginning.
Hunter's book, Church for the Unchurched, lists ten principles of an apostolic
congregation. The second of the top ten features of apostolic congregations was prayer.
Hunter states, "Apostolic Congregations are disciplined and earnest in prayer, and they
expect and experience God's action in response" (29). Each congregation Hunter
researched had a deep commitment to pray. For instance, the Community Church of Joy
in Phoenix, Arizona, has a full-time pastor for prayer, Bjom Pederson. He organizes
prayer ministries. Instead of one Wednesday night prayer meeting per week, they have
eight prayer meetings.
The example of the Community Church of Joy moves this discussion to the
second point. Prayer must be a priority. Bjom Pederson wrote a handbook. Face to Face
with God in Your Church: Establishing a Prayer Ministry. In it, Pederson states that
"over the last six years, the prayerministry has expanded significantly to encompass
prayer activities ranging fi-om prayer chains to an international conference on prayer, from
community prayer involvements, such as, concerts ofprayer to a prayer journey to
Vietnam" (12). The high priority on prayer has made the Community Church of Joy the
fastest growing Lutheran church in America.
Pastor David Kim planted Grace Korean Church in 1982 in Pasadena, Califomia.
Today, they have 2,500 members and 154 missionaries to thirty-eight different countries.
Fifty percent of all church income goes exclusively for mission work. Kim wrote a paper
entitled "How to Get Your Church Involved in Mission Work?" and states four
prerequisites for pastors. One of the four is "incessant prayer" (2). Typical ofKorean
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churches, prayer is an essential aspect ofChristian living and of growing churches. With
a high priority on prayer, Korean churches like Kim's are growing rapidly.
Stuart Robinson wrote a dissertation for Fuller Theological Seminary entitled
"Prayer: A Factor Facilitating Growth at Blackburn Baptist Church" in Melbourne,
Australia. Robinson gives an excellent example of the priority ofprayer: "At Second
Baptist Church in Houston, Texas, Pastor Ed Young saw membership increase by 2,000
in 1987. He claimed that nothing much was happening until their church became a
'house ofprayer' in 1982" (9).
Richard Bush wrote a dissertation for Fuller Theological Seminary entitled
"Church Growth in the Northeast Corridor of the United States." In 1988, Bush
identified eight evangelical churches that were growing rapidly. One of the ten factors
contributing to growth was "a commitment to the ministry of corporate prayer" (iv).
Bush states,
The degree to which we are convinced that all real growth is ultimately a
supernatural process and are prepared to act upon that belief, will be
directly reflected in the priority that we give to corporate and personal
prayer in the life of the church. (18-19)
Again, prayer is vital and a high priority to church growth.
Third, the practice ofprayer impacting church growth is evidenced in these
situations. Rick Warren, in his book The Purpose Driven Church, reflects on the God-
given success of Saddleback Church. Just as the book ofActs records large crowds
converting to Christ, so Saddleback Church witnesses large crowds converting to Christ.
Warren asserts that this is a reasonable expectation that many congregations do not have.
The undergirding and empowering influence of prayer is vital and essential at Saddleback
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Church. Warren beUeves that they pray earnestly for the unchurched to come, and then
they believe tbe people will arrive. Prayers by the gathered community create an inviting
atmosphere and openness for unchurched persons. George Hunter underlines this priority
of prayer in his book. To Spread the Power: Church Growth in the Weslevan Spirit.
Essential to the strategic plan for growth is the practice ofprayer. The lay people must
spend time in prayer for the church. The process will not work unless undergirded by
prayer.
Dale Galloway focuses on church growth concepts through the small group
process. His practical book written with Kathi Mills, The Small Group Book, is a vital
tool for small group implementation. Within the small group, individuals learn how to
pray personally and learn how to pray for the pastor and leaders. The small group helps
unchurched persons become acquainted with and personally comfortable with the practice
ofprayer.
Carol Davis from The Church on Brady in Los Angeles spoke about the power
and practice ofprayer. Having mapped out city blocks, church members began "prayer
walking." They literally prayed for the Holy Spirit to come and convert the people. God
responded and pointed out a "person ofpeace." Sometimes they called down from a
window and asked the prayer walkers to come up to their apartment. These "persons of
peace" were waiting for the transformative power ofGod to work in their lives. A
number of times these persons formed the nucleus for a new church (qtd. in Hunter,
"Building").
Finally, passion is an essential element for concerted prayer intercession. A small
group needs to have a passion for praying for the unchurched and a passion for prayer-
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impacting change. Robert Coleman's book, The Master Plan of Evangelism, presents a
poignant picture of evangelism. Coleman mines the biblical text to make this point:
Christians are not to reach the multitudes but the few. Train them and release them, and
theywill reach many others for Christ. In effect, they will witness to more persons than
any one leader ever could on his or her own. Jesus did not minister primarily to the
multitudes; he ministered to the twelve. This does not contradict Rick Warren's
emphasis that the church should expect crowds. Each person brought to Christ invites
another group ofpersons within his or her sphere of influence. As this begins to multiply
outward, the multitudes are then brought to Christ, even so, kingdom expansion is always
one person bringing another person to Christ.
For this to happen, Coleman reminds the faithful that prayer is the untapped
resource ofGod's grace, waiting to be received. Robert Coleman emphasizes prayer and
the work of the Holy Spirit (61). Jesus prayed fervently, and the followers are to imitate
Christ. Invitations to Christ and relationship evangelism are hampered without the work
of the Holy Spirit. Prayer invites God to do what the faithful may think is impossible.
Jesus gave ofhimself freely. Jesus loved the lost so much that he gave himself for
them. "That is why He lost no opportunity to impress on His followers the deep
compulsion ofHis own soul aflame with the love ofGod for a lost world" (Coleman 62).
In like manner, the Holy Spirit gives to us freely so that we might be empowered to save
others. Our response is to have a "burning compulsion" to spread the good news (67).
Evangelism is not an optional accessory to our life. It is the heartbeat of
all that we are called to be and do. It is the commission of the church
which gives meaning to all else that is undertaken in the name ofChrist.
(88)
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A burning compulsion necessitates fervent prayer that believes God can and will
effect personal salvation. For too long the church expected people to walk in the fi-ont
door. With a cultural shift away from Christian faith, the church must be more
intentional about praying for conversion. Too many have given up expecting God to
impact lives and bring people to the Church. Brother Andrew, in And God Changed His
Mind ... Because His People Dared to Ask, challenges the reader to pray expecting
results. He says, "You're not helpless! God has given you the power to change that
situation! Why don't you use it? W^y don't you pray?" (12). Andrew believes modem
Christians are infected with the disease ofChristian fatalism. Christians think they have
no power and no ability to change the situation. Further, too many believe God is far off
and not going to answer prayers. Andrew asserts that God's will is knowable, like a
caring parent's will is knowable. Parents want the best for their children, and God wants
the best for the faithful. God wants to respond to a loving child's request; the child needs
to ask. "God's character, nature and purposes are changeless, but His plans are flexible"
(40). Andrew reinforces the thesis by asserting that ifwe do not pray, Satan will
negatively influence the human environment. Evil is all too prevalent and must be
attacked by prayer. Ignorance of Satan's activities invites his masquerade.
As E. M. Bounds states.
The whole force ofBible statement is to increase our faith in the doctrine
that prayer affects God, secures favors from God, which can be secured in
no other way, and which will not be bestowed by God ifwe do not pray.
The whole canon ofBible teaching is to illustrate the great truth that God
hears and answers prayer. (24)
God is ready to work mightily and is waiting for the legions to pray with adamant
conviction.
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C. Peter Wagner, in his book Churches That Pray, states that "some of today's
most outstanding church growth pastors are affirming the importance ofprayer, not
simply as rhetoric but as action, for the growth of their churches" (79). Wagner asserts
that prayer is the first key to church growth. Prayer is the fuel that drives the engine of
church growth. The Holy Spirit's power is set free through prayer.
Therefore, the relationship, priority, practice, and passion for prayer and church
growth develop a receptive environment for numerical growth. God's will is for people
to be saved fi*om their sins and brought into fellowship with him. The faithful need to
fervently pray for God to show them the unchurched and expect God to show those to
whom Christians must witness.
Intercessory Prayer-Our ChiefWeapon in Warfare Prayer
Stuart Robinson's dissertation "Prayer: A Factor Facilitating Growth at Blackburn
Baptist Church" in Melbourne, Australia says, "The simplest answer to lack of growth in
many churches may be that we have forgotten that the 'prayer of a righteous man is
powerful and effective' (James 5:16)" (6). God honors with answers those who pray.
WalterWink, in a Sojourners article entitled "Prayer: History Belongs to the
Intercessors," says that social justice will be ineffective ifprayer does not undergird the
activity. Wink says that churches need intercessors to empower the ministry and change
the future. He continues.
It must be prayer for victory of God over disease, greed, oppression, and
death in the concrete circumstances ofpeople's lives, now. In our
intercessions we fix our wills on the divine possibility latent in the present
moment, and then find ourselves caught up in the whirlwind ofGod's
struggle to actualize it.... History belongs to the intercessors, who believe
the future into being. (13-14)
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In a second article, "God Is the Intercessor," Wink gives an interesting twist on prayer.
He asserts that prayers are a "second step of prayer" (23). Referencing Romans 8:26-27,
he says the Holy Spirit makes the faithful feel appalled when injustice occurs. God is
already working, causing the faithful to be uncomfortable. God waits for the faithful to
prayerfully respond. Only after attentive prayer can the Christian march off to battle.
Nancy Pfaff, a church growth consultant in Reno, Nevada, surveyed 130 pastors
who had prayer intercessors praying for them. "Prayer made a dynamic difference-89%
indicating a positive change in ministry effectiveness when a trained intercessor prayed
for them only fifteen minutes a day for an entire year" (81). Survey results indicated
higher use of spiritual gifts, greater discernment, greater spiritual growth, improved
attitudes, increased quality ofprivate time in prayer and Bible reading, and improved
leadership skills. "Out of 109 pastors covered by intercessory prayer, 60% indicated
numerical growth of their church" (82). One pastor saw his church grow in one year fi-om
fifteen to six hundred persons. Each intercessor received a five-hour training course on
intercession. "Little or no correspondence took place between the intercessor and the
minister for whom they prayed" (82).
C. Peter Wagner, in his book Your Spiritual Gifts, defines the spiritual gift of
intercession in this way:
The gift of intercession is the special ability that God gives to certain
members of the Body ofChrist to pray for extended periods of time on a
regular basis and see frequent and specific answers to their prayers to a
degree much greater than that which is expected of the average Christian.
(68)
The duty of all Chrisfians is to pray. However, those with the gift of intercession pray
longer, pray with more intensity, enjoy prayer more than the average person, see more
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trequent and dramatic answers, and hear the voice ofGod better than the average person.
Prayer intercessors are small groups ofpeople who are commissioned by God. Wagner
points out in his book, Praver Shield, that those who have this spiritual gift are generally
only 5 percent of the local church's population (40). Though they are few, these
intercessors make a significant spiritual difference.
C. Peter Wagner describes four types of intercessors in his book, Praver Shield.
First, the General Intercessor is the one who willingly prays through prayer lists. They
spend time on their knees praying over these concerns. Second, a Crisis Intercessor
"prays almost exclusively on assignment, and the assignment comes from the Father"
(54). They hear from God and take on specific spiritual problems that demand intense
spiritual warfare. They do not pray lists well but will do battle in the heavenlies. Third,
Personal Intercessors sense a special calling from God to pray for a specific person.
Fourth, Warfare Intercessors engage in "high-level spiritual warfare" (55). They come
into direct conflict with demonic forces.
Intercession is vital in the life of the church. All persons must pray, but a few are
called by God to pray. These few persons make a significant difference in creating a
church for the unchurched. Dutch Sheets, in his book Intercessorv Prayer, says.
Intercessory prayer is an extension of the ministry of Jesus through His
Body, the Church, whereby we mediate between God and humanity for the
purpose of reconciling the world to Him, or between Satan and humanity
for the purpose of enforcing the victory ofCalvary. (42)
All persons are called to prayer, but the intercessor has the special ability to go
between God and the prayer concern. Similar to a lawyer representing his or her client to
a court, the intercessor represents the prayers of the people to God. In fact, one can go to
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court without a lawyer, but, more often than not, the judicial system works more
efficiently with legal representation. Poor representation is not the fault of the praying
person and certainly not the fault of God. The prayer intercessor simply has a special gift
from God to pray with results. Sheets states, "We, throughprayers [original emphasis] of
intercession, meet [original emphasis] the powers of darkness, enforcing the victory
Christ accomplished when He met [original emphasis] them in His work [original
emphasis] of intercession" (57).
hitercessory prayer, which is our chiefweapon in warfare prayer, needs to be
examined in three areas: prayer evangelism, pastor's prayer partners, and warfare prayer.
Prayer Evangelism
Ed Silvoso 's book, That None Should Perish, breaks new territory in this research
with his chapter on "Prayer Evangelism." Silvoso states, "Prayer is the key to the
successfiil fulfillment of the Great Commission" (64). Prayer is critical to the fulfillment
of the Great Commission. Prayer is the initiating and ongoing factor needed to tear down
strongholds and reclaim the city for God. The biblical example is clear in Acts 1 and 2
and 1 Timothy 2:1-8, that all Christians need to pray for all unchurched persons. In this
way, prayer is a grassroots movement for the whole population: from low life to high life,
fi-om follower to leader. Even leadership that opposes Christian values can be turned
around with prayer. The goal is to pray everyone into the kingdom.
Prayer evangelism focuses on the glory ofGod and the salvation of the lost.
Prayer evangelism prays for the needs of unchurched persons so they may know the
reality ofGod's grace, praying for miracles and healings so that the existence ofGod and
his caring ways are irrefiitable and contagiously shared. Once asked, God will act to
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bring people back to the love of Jesus Christ.
Prayer evangelism is a lifestyle and not a program (Acts 2:42-47). First, "holiness
must permeate the church" (Silvoso 87). Second, prayer needs the unity of all the
churches in a community (88). Third, prayer must be conducted without wrath,
dissension, or doubring (89). Fourth, prayer lifts the spiritual darkness over the
community (90). Fifth, prayer open the opportunity for more people to be saved (91).
Sixth, all the churches need to pray for repentance and to let go ofwrath (91). Seventh,
the churches must let go ofdisunity (91). The scope of this particular project was focused
on Trinity UMC. Hopefully, in the long mn, the impact of this study may benefit all the
churches in the town.
Prayer evangelism must be a passion to devote energy to win over the lost. Prayer
evangelism is the key to turning around communities to the love of God. In Chapter 1 of
this dissertation, the Argentine miracle was shared-spiritual warfare turned a whole
country around to Jesus. Ed Silvoso, an Argentinean pastor, was involved in this miracle.
He has lived prayer evangelism and knows that it works.
Silvoso 's book, That None Should Perish, ties the relationship between prayer and
church growth together by claiming cities through prayer, praying for the lost in cities,
and describing the process for this to happen.
Pastor's Prayer Partners
C. Peter Wagner's Prayer Shield gives an excellent overview of a pastor's prayer
partners. Pastors need prayer partners who are called by God to do spiritual warfare on
their behalf The pastor's ministry is significantly benefited when gifted intercessors
wage spiritual warfare on his or her behalf Wagner states, "Satan is not ignorant of the
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threat that intercession for pastors poses to his evil plans. He wants to mess up pastors
and neutralize their spiritual influence in their churches and their communities to the
highest degree possible" (139). Pastors are inhibited in their spiritual leadership because
ofprincipalities and powers that wage war against their ministry. Intercessors not only
see this but willingly spend hours in prayer to initiate the Holy Spirit's involvement in the
life of the pastor.
C. Peter Wagner points out that the significant person for church growth is the
pastor; however, "intercessory prayer is one of the most important elements of successful
ministry today" (Prayer Shield 141). For pastors to be released, they need prayer partners.
Intercessors must be found, utilized, and carefully chosen. Although 80 percent of those
with the spiritual gift of intercession are women, male pastors need to find male
intercessors, and similarly female pastors need to find female intercessors ("Spiritual
Issues in Church Growth").
Having prayer partners does not mean the pastor can abdicate his or her role as
one who prays. According to C. Peter Wagner's study, the pastor must submit to at least
twenty-two minutes every day in prayer ("Spiritual Issues in Church Growth"). Anything
less is an anathema to one's Christian faith.
John Maxwell has done significant research and application on pastors' prayer
partners and summarized them in his book. Partners in Prayer. While he pastored Skyline
Wesleyan Church, he had 120 male prayer partners. They met annually for a prayer
retreat. He would keep in close contact with these persons through telephone calls, visits,
and a personal prayer newsletter. Maxwell suggests areas ofprayer concern for the
pastor: the pastor's personal life, the pastoral family, the pastor's spiritual leadership, the
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pastor's spiritual needs, the pastor's congregational vision (87-89). The reason the pastor
must be surrounded by intercessory prayers lies in this example that Maxwell shares:
I believe God will judge leaders by a highermoral standard because what
they do affects so many other people. For example, when I was in high
school, I knew a pastor who led a growing, vital church. But then he fell
morally. Almost thirty years later, that church still has not recovered.
Because ofhis failure, the church lost its effectiveness. (89)
In Praver Shield. C. Peter Wagner states, "The most undemtilized source of spiritual
power in our churches today is intercession for Christian leaders" (102).
Again in Praver Shield. C. Peter Wagner defines the pastor's prayer partners in
three levels. I-l intercessors have the closest relationship with the pastor. The I-l people
hear all the pastor's deepest concerns and they pray for the pastor with great energy.
Confidentiality and honesty are essential at this level. The I-l intercessor and the pastor
hold one another spiritually accountable. 1-2 intercessors have "a regular, but somewhat
casual, contact with the pastor" (125). This is generally a small group ofno more than
twenty persons who need to be available to pray for special issues. 1-3 intercessors have a
remote relationship (122-23). 1-3 intercessors may even be physically remote but have a
spiritual longing to pray for the pastor. 1-3 intercessors do not have intimate contact with
the pastor but carry concern for the pastor. This group tends to be large.
A pastor's prayer partners are integral to the life of a growing, disciple-making
church. Without them, the pastor's spiritual hedge ofprotection is slim and in danger of
collapse. Evidence abounds of effective pastors who have an intentional group ofprayer
warriors surrounding them.
Warfare Prayer
Spiritual warfare is heavenly battle fought by God and his angels, but the angels
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are released by the intercessors. A brief example of this spiritual power can be found in
Stuart Robinson's dissertation, "Prayer: A Factor Facilitating Growth at Blackburn
Baptist Church" in Melbourne, Australia. Although he does not spiritually map his area,
he does mention that the negative territorial spirit of the Aborigines' "Iltji" thwarts church
growth on Aborigine land. Non-Aborigine land finds evangelical churches growing
rapidly (37). With warfare prayer, the Iltji were receptive to the gospel.
Cindy Jacobs' book. Possessing the Gates of the Enemy, says, "We, the Church,
are to make known God's manifold wisdom to the principalities and powers ruling over
our cities" (225). The barrier against forward movement is our acquiescence to Satan and
his subversive authority.
Jacobs describes the process to overcome the enemy in the city. Prayer
intercessors must recognize Satan's activity in the physical, spiritual, and political arenas.
Jesus' wilderness experience illustrates five strategies for tearing down strongholds: (1)
bowing down before God, (2) fasting, (3) studying the Word ofGod, (4) persevering, and
(5) commanding Satan to leave. One must handle spiritual warfare with prayer. For this
to occur, prayer ought to be corporate to insure plenty ofprotection. It also must "stay
under spiritual authority" (234). Let the Holy Spirit lead and have people repent of
corporate sin in the area. Once the spirits are discovered, the strongholds are ready to be
tom down. Intercessors must know that the process is a personal one, and the evil may
attack the self One may need to give up some personal rights: "the right to be offended,
the right to our time, the right to our possessions, the right to self-pity, the right to self-
justification, the right to be understood, and the right to criticize." (240)
Individuals and small groups may participate in spiritual warfare in a community
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through prayer walking. Steve Hawthorne and Graham Kendrick's book, Prayerwalking,
enunciates the triple dynamic of fruitful prayer walks:
We can categorize the effect ofprayerwalking by seeing its influence in
three directions: before the throne ofGod, amidst the realm of evil powers
and throughout the communities ofpeople. These three aspects suggest
three different dynamics ofmost fruitful prayerwalks: worship [original
emphasis] ofGod, warfare [original emphasis] against evil and a welcome
[original emphasis] to Christ's kingdom in people's hearts. (38-39)
Worship, warfare, and welcome are three themes that ought to occur during a
prayer walk. First, one ought to worship God. Worship includes personal confession of
sins, bowing humbly before God, and declaring the majestic wonders of God's amazing
grace. In this attitude seek first the kingdom ofGod and the cross of glory and fix one's
eyes on Jesus Christ. Second, one ought to declare boldly that God will win the battle
and yet know that spiritual warfare is not entered into lightly. God will win the battle, but
it is a battle. Spiritual warfare engages the enemy and declares by the blood of Jesus that
Satan will lose to the almighty power of God. By walking with someone else, walk in
agreement that Jesus is with you, hearing and responding. Reports received from the
prayer walkers will help to clarify, refocus, and update the spiritual map. Third, by
welcoming and inviting God's blessing upon the community, the area is ripe for harvest.
WTiile prayer walking with eyes open, seeing the needs of the people, living in the
neighborhood, and then praying for healing, God's protection, spiritual fi-eedom, and
salvation breaks out in revival like ways.
Thus during prayer walking, worship, warfare, and welcome inaugurate the
kingdom ofGod in neighborhoods, strip the demonic pressures that inhibit Christian
action, and open the floodgates of grace. Prayer walking is practical and attainable by all
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walking Christian people. Those who are incapacitated can pray on their porches. The
intent is to take back the neighborhoods and ciries for God.
Similar to a one-on-one deliverance session, warfare prayer incorporates the
acriviries of idenrifying the issue, seeking God's guidance, and then binding and loosing
the demonic to the feet of Jesus. The process ofbinding grabs hold the evil. Then, one
"looses" the evil or gives it over to Jesus. First, warfare prayer incorporates the
knowledge gained from spiritual mapping and prayer walking assessments by intercessors
and then boldly prays down the power of God to lay siege to the spiritually-cormpted
territory. Second, warfare prayer necessitates worship and adoration before the throne of
God. The warfare prayer is not done by the faithful's ability but by the power of God.
God is honored by worship, and Satan is defrocked by worship. Third, warfare prayer
releases God's angels to defeat the enemy in a way that is not possible by prayer
intercessors' abilities. The redemptive power ofGod is greater than the power of Satan.
As Noel and Phyl Gibson state in their book, Evicting Demonic Intmders. Jesus "alone
had the authority and power to end Satan's despotic mle over this world, and set the
prisoners free" (38). Only through the blood of Jesus and the power of the Holy Spirit are
prayer intercessors enabled to do the ministry of deliverance either with an individual or
in a community. Through Jesus Christ Chrisrians offer redemption from sin, freedom
from the devil's grip, release from slavery to the fear of death, and the keys to etemal life.
Having been freed from Satan's clutches, the Church is set to follow the Great
Commission. Charles Kraft, in his book Defeating Dark Angels, states, "Spiritual
authority is, I believe, in direct proportion to spiritual intimacy. Our power comes from
the indwelling Holy Spirit. Our authority comes from keeping on good terms with our
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Lord" (98).
Intercessory prayer and spiritual warfare breaks the territorial powers down and
invites blessings from God. God takes charge of the land, and grace abounds.
Spiritual Mapping
George Otis, Jr., in his book The Last of the Giants, defines spiritual mapping as
"Superimposing our understanding of forces and events in the spiritual domain onto
places and circumstances in the material world ... seeing the world as it really is, not as it
appears to be" (85). Spiritual mapping is seeing beyond the visible to the spiritual realm
that inhabits every city. Spiritual mapping is not an end itself but a means to
understanding where the demonic strongholds exist. Once identified, theymay be bound
at the feet of Jesus, and the real work of evangelization may begin. The spiritual map is
used by the intercessors to pray down the strongholds and open up opportunities for
witness and mission work.
The purpose of spiritual mapping is to neutralize Satan. Kjell Sjoberg, in his book
Winning the Praver War, states the purpose of spiritual mapping:
Our prayer journey confirmed that individuals exist today with a gift for
prophetic espionage. Certain people who have experience ofGod's
holiness and His steadfast love, while in worship before Him, have been
given a hunting instinct to track down the enemy's manipulation. Evil is
something that we can localize and give a name to, by studying history,
observing public opinions and trends, tracing the hiding places and
headquarters of the occult, and exposing all forms of evil whether from the
past or present, open or secret. (60)
Spiritual mapping is to intercession what an X ray is to a surgeon. Intercessors need a
spiritual map.
C. Peter Wagner says, in his book Breaking Strongholds in Your Citv. "There is
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no one way to do spiritual mapping ... [but the] guidelines can be helpful" (223).
Wagner's rules are helpful: (1) have a manageable area, (2) unify the pastors, (3) unify
the body ofChrist, (4) promote spiritual preparation: repentance, humility, and holiness
will be the order of the day, (5) do historical and experiential research, and (6) work the
intercessors. The strongholds must be tom down and God's saving power released.
Examples of successful spiritual mapping are beginning to surface. Stephen
Mansfield did a spiritual map ofNashville, Tennessee, entitled Releasing Destiny.
Mansfield used the Wagner guidelines and discovered that God called Nashville to be a
city of refuge to proclaim the gospel, and "God has called Nashville to be a center of
Christian expression in the arts" (8). With these affirmative declarations, spiritual
warfare was seen as cooperation with the Holy Spirit to remove forces opposed to God's
good intentions.
A spiritual mappers' fomm on the World Wide Web started in January 1998.
Mappers give tips to one another, encourage, and seek prayers for their efforts. Often
links are established for others doing similar work in their area. Insights on demonic
activity and historical phenomena are shared.
Otis states the spiritual mapping tool is for the clear purpose of kingdom building.
In his book. Informed Intercession, Otis states, "The need for spiritual mapping is rooted
in its purposes. Large-scale conversions are unlikely to occur unless we discem the
nature and origin of obstacles to revival and receive God's prescribed strategies for their
removal" (82). WTiere churches have been fmstrated by the lack of evangelistic growth,
spiritual mapping will identify the impediments. Then, prayer intercessors will be better
informed on what to pray, and how to pray, and the effects will open the doors to church
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growth.
From a macro scale, George Otis's book. The Twilight Labyrinth, exhaustively
examines spiritual mapping on a global scale. His historical work and on-scene
interviews demonstrate the power of spiritual mapping and the follow up work by prayer
intercessors. He documents demonic work and successful deliverance around the world.
Shamans, witch doctors, and voodoo priests consistently manifest great power but are
defeated by trained prayer intercessors calling on the name of Jesus.
On a micro scale. Bob Beckett, the pastor of The Dwelling Place in Hemet,
Califomia, demonstrates the fruit of spiritual mapping and warfare prayer in a local
church and community. Beckett started the field of spiritual mapping and has found great
success in inviting unchurched persons to Jesus Christ. Beckett always held a strong bias
for prayer. He never set out to invent a new spiritual technology but fell into it through
his natural curiosity about the geographical area. As a hiker, he began making notes on a
map back in 1975. After ten years ofnotes and figures, he began to see a geographical
pattern of evil. He studied the history of the area and found that corresponding facts
agreed with his hiking observations. Beckett began to spend earnest time praying over
his findings and seeking spiritual guidance. God instmcted Beckett to go to those areas
with lay people from his church and repent ofpast heinous acts (Personal conversation).
For instance, the federal government had labeled the Saboba Indian tribe in
Hemet, Califomia, as the most violent, deadly tribe in the United States, with one murder
a month recorded. Fire, police, and emergency squads consistently refused to enter the
reservation for fear of their lives. A group of cowboys had led this same Indian tribe to a
canyon where they slaughtered most of the men, women, and children 150 years
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previously. Today, the area is called Massacre Canyon. The Saboba Indians' violent
history developed after the massacre. In 1985, Beckett took several reluctant lay people
to pray on the Saboba Indian reservation. They prayed, repenting of the past injustices
and murders. They spiritually bound and loosened (Matt. 16:19) the evil spirits to Jesus
Christ and called upon the Holy Spirit to be set free and bless the land. God's Spirit
poured out of them, and they wept for all the pain that had been caused. The Indians-not
Christians-began to gather, and they too wept, confessed, and received the blessings. A
number of them accepted Jesus Christ as Lord. In the fifteen years since, the reservation
has not had one murder. Peace surrounds the land and the Saboba Indians. They offered
land to Beckett to build his personal home that he moved into in December 1996. He is
the first non-native to own land on the Saboba Reservation. Without spiritual mapping,
Beckett would never have known of the demonic presence destroying the Indians
(Personal conversation).
Beckett wams that spiritual mapping is only a tool of accuracy for intercession
and does not offer quick fixes. It takes time, hard work, and deep commitment; it is not a
game. Spiritual mapping is a war with the evil one. Christian leaders must walk with
integrity, honesty, and forthrightness. The focus is always on Jesus Christ and not the
devil. Spiritual mapping is not for everyone, but anyone can do it. It must not be a fad
but a way of life. It requires balance, obedience, and deep Christian commitment.
Spiritual mapping also requires geographical commitment to the land. You cannot see
yourself as a passing person, going onto the next, "better" church. Spiritual mappers
must commit to the land to live, love, and stay put. As Beckett says, "Unpack your bags.
You're standing in greener pastures" (Commitment to Conquer 68).
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Beckett defines insanity this way: doing things the same way and expecting new
resuhs. Instead, he suggests trying things that have never been done before. God is
prepared to open ourmind to try new things. Spiritual mapping will unleash new
possibilities that have never before been considered. Although Beckett does not
recommend this method for other churches, the intercessors of The Dwelling Place
Church have literally driven stakes into the ground with Scripture and prayers as a means
to claim the land and spiritually fight off demonic territorial forces. He urges the listener
to let God direct how they should symbolically claim and stake the land (Commitment to
Conquer 155).
Beckett believes that Satan is tmsting in the Church to remain passive on the
issues in our geographical areas. Spiritual mapping exposes the tmth, which then
removes Satan's armor. Satan cannot attack our strength because he cannot defeat those
who are called ofGod. Spiritual mapping helps us to see things as they are and not as
they appear. Spiritual mapping makes everything, the land and people, a fair game to be
viewed spiritually and grasped boldly, for instance to go after those things that are cryptic
issues of darkness. The obvious issues may be crack houses and bars, but these do not
control spiritual territories. The cryptic spiritual darkness subtly controls the community.
Beckett found that spiritual darkness is more often present at the good places than the
obvious bad places (Personal conversation).
In spiritual mapping, use military strategy. First, know prayer intercessors'
strengths and weaknesses. Second, know Satan's strengths and weaknesses. Third, know
the communities' battlefield and know Satan's hiding places and command centers. The
spiritual mapping homework must comprehensively cover the whole community and its
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history (Beckett 79).
Beckett sites many Scriptures to support spiritual mapping. One classic Scripture
is Ezekiel 4:1-7:
Now, son ofman, take a clay tablet, put it in front of you and draw the city
of Jemsalem on it. Then lay siege to it: Erect siege works against it, build
a ramp up to it, set up camps against it and put battering rams around it.
Then take an iron pan, place it as an iron wall between you and the city
and turn your face toward it. It will be under siege, and you shall besiege
it. This will be a sign to the house of Israel. Then lie on your left side and
put the sin of the house of Israel upon yourself You are to bear their sin
for the number of days you lie on your side. I have assigned you the same
number of days as the years of their sin. So for 390 days you will bear the
sin of the house of Israel. After you have finished this, lie down again,
this time on your right side, and bear the sin of the house of Judah. I have
assigned you 40 days, a day for each year. Turn your face toward the siege
of Jemsalem and with bared arm prophesy against her.
This passage illustrates how the sins of Jemsalem over 390 years impact her current
issues. By repentance, spiritual darkness could be broken and the blessings ofGod
revealed.
Since 1975, Beckett had thirty area churches in the Hemet Valley join him in the
spiritual mapping, prayer intercession, and spiritual warfare. They are each discovering
growth in numbers. Every church benefits from this strategy (Personal conversation).
Having spent two days with Bob Beckett, I am convinced that spiritual mapping
and the follow-up, informed prayer, are essential to release the power of the Holy Spirit.
Once the area is spiritually mapped, the churches begin working together, and everyone
begins praying, then evangelization reaches the lost. The Church will grow. However,
the development of a spiritual map of a community takes more time than this dissertation
could permit.
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CHAPTER 3
Design of the Study
Problem and Purpose
The puq)ose of this study was to measure the effects of an eight-week course on
intercessory prayer on the spiritual well-being, prayer practices, and the understanding of
prayer evangelism of eight prayer intercessors at Trinity United Methodist Church,
Merchantville, New Jersey. The Great Commission charges the Church to make disciples
of all persons of all cultural backgrounds. All persons need the love of Jesus Christ, yet
at times something dulls the hearing and responsiveness of the unchurched.
The problem is spiritual inhibitors, which prohibit unchurched people from
knowing the Good News of Jesus Christ. Satan lurks in obvious situations and also in
unsuspecting places that deaden the senses. Satan is the deceiver. With such a large
population ofunchurched persons, plenty ofpeople in close proximity need to know
God's amazing grace. The central focus is always on Jesus Christ and the fulfillment of
the Great Commission. The Church's concentration is not on Satan. Christians must,
however, recognize evil and pray God's blessings upon these situations. Prayer impacts
results, and informed prayer changes society.
Believing that Spirit-filled prayers and informed prayers work, then the outcome
more profoundly offers unchurched persons faith in Jesus Christ. Under the conviction of
God, and raised up by the passionate love ofGod, intercessory prayer warriors pray
people into the kingdom of God.
Instrumentation and Data Collection
Prior to data collection, two steps contributed to the research process. First, I
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identified people who have the spiritual gift ofprayer intercession through a spiritual
gift's inventory. The spiritual gift's seminar was conducted on 10 November 2001 for the
whole congregation. Nine people were identified as prayer intercessors.
Second, the prayer intercessors formed a weekly prayer group where teaching and
participation examined their prayer practices, intercessory prayer, spiritual warfare prayer,
and spiritual mapping.
Three instmments discerned their gained knowledge: pretest-posttest using the
Spiritual Well-being Scale (SWB), pretest-posttest using interviews, and field research
notes. The SWB used a quantitative approach with quasi-experimentation to determine
results. The interview and field research notes are qualitative research using holistic
ethnography.
Spiritual Well-Being Scale
The SWB is a quantitative methodology, which allows for objectivity and
reliability. According to Wiersma's book. Research Methods in Education, "Quantitative
researchers place great value on outcomes and products" (13). The desired outcome in
this dissertation was to measure changes from the pretest to the posttest SWB.
The type of research was quasi-experimental. Randomization was not used in
choosing the population for study. The population for this study was chosen specifically
from the spiritual gift's inventory. No control group and no randomization of the people
exist. The research was quasi-experimental using a design called "variation in time series
design" (Wiersma 151). It is pretest-posttest diagrammed like this: 0-X-X-X-X-X-X-X-
X-O. The persistent insertion ofX allows for teaching during the prayer time. The O is
the Spiritual Well-Being Scale (SWB).
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Prayer intercessors met weekly for two hours, except during Christmas week.
Theymet on 28 November, 8 December, 15 December, 22 December, 5 January, 12
January, 19 January, and 26 January 2001-2002. During the first and last meetings, they
were tested or pretested-posttested. During other meetings, they received teaching and
prayer modeling fi-om me, and two classes were taught by an experienced prayer
intercessor. They were asked to pray throughout the week, Sunday morning, and during
class. The treatment, X, or teaching, included a film by George Otis and the Sentinel
Group called Transformation II. The video Transformation II described what happens
when prayer intercessors pray for a community and church. People come to faith. X also
included teaching on prayer intercession, spiritual warfare prayer, and spiritual mapping.
Intercessory prayer and spiritual warfare training were gleaned from the literature.
Spiritual mapping information informed prayer intercessors how to pray.
The pretest and posttest was the Spiritual Well-Being Scale developed by
Paloutzian and Ellison in 1982. The SWB was used because of the data's reliability,
which indicates "high internal consistency and reliability" (Hill and Hood 383). The
SWB measured existential well-being (EWB) and religious well-being (RWB). Together,
they quantify the SWB. "This is one of the most widely used scales for research and
clinical purposes" (383). The graphed results show some gain in an individual's SWB
from having had the training and praying time. Prayer intercessors should naturally have
already been praying since it is their spiritual gift. The training is the one independent
variable that is added. The SWB pretest and SWB posttest measured the effect of
training. The dependent variables were results recorded in the SWB. The education or
treatment consisted of teaching and participation through intercessory and spiritual
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warfare prayer. The exercises utiHzed both right brain and left brain teaching techniques.
Through the treatment, they grew in their SWB results and grew more effective in their
prayer life.
Several constants existed. No previous spiritual gift development had occurred.
The church and the prayer intercessors had not formally been taught spiritual mapping
and spiritual warfare prayer.
The data collection came from the SWB results. The test used a 6-point Likert
scale for each response with a total range of scores from 20 to 120. Because of the
treatment, the pretest-posttest showed an increase in the SWB.
The variation in time series design had freedom fi-om bias. The spiritual
intercessors did the leaming, prayer, and growth. The pretest and posttest on the prayer
intercessors was a proven design and had good reliability. One instmment, the SWB, was
used with no other tests, to insure against confounding.
The control of extraneous variables was difficult when working with people.
Change of life situations, sickness, prescheduled events, and others impacted a person's
attendance at a meeting. Though the possibility existed as a threat to the collection of
data, it only enhanced the information.
Prayer intercession was limited, based on time. The actual project was a short,
nine-week interval with expectations that a response would occur. Other limitations
included individuals' ability to learn, desire to participate, and interest in the subject
matter. In addition, intercessory prayer and spiritual warfare are not topics of common
conversation in a mainline denominational church.
The SWB pretest and posttest had equivalence. Both tests were the same, and the
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changed results logically allowed conclusions to be made. The change was an effect of
the treatment, in this case the teaching on intercessory prayer.
With a positive growth in the SWB for each participant, the generalizability could
be applied to a larger group. Trained prayer intercessors could benefit other churches.
Interviews of the Prayer Intercessors
I conducted the interviews of the prayer intercessors based upon qualitative
research design. The qualitative research was in the descriptive analysis whereby the
participants were asked the four research questions, and their responses were transcribed.
The holistic ethnographic approach described the situation within the context of each
person's situation. The summary analysis was inductive process.
The research examined not a large cultural group but a subgroup within Trinity
UMC known as prayer intercessors. Herein, I interviewed the participants before and
after the research to measure the change in the participants. Interactive data collection
began with four open-ended questions from the research questions and probed the
participant to their understanding of the topic. The funnel approach kept the participant
on target to the basic research question.
The research consisted of a "variation in time series design" (Wiersma 151). It
was pretest-posttest interview diagrammed like this: O-X-X-X-X-X-X-X-X-O. The
persistent insertion ofX demonstrates that intercessory prayer was done by the prayer
intercessors. The O is the interview conducted individually before and after the research.
My personal bias was managed by open-ended questions, which started with the
basic research questions. The four research questions kept the conversation to the agenda
and thus did not allow other variables to confound the data. Continued questions
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tightened knowledge on the one particular area. Further, I did not interact with the
participants during the week (because ofmy physical malady) and thus did not bias the
information.
The interviews lasted less than an hour for each person and were written during
the session using the funnel approach. These notes were then typed up and are in
Appendix E. These interviews were equivalent having the same four research questions
asked both times. For generalizability, the same questions could be asked again to
measure the effects on one's prayer life.
Field Research Notes
Field research notes are qualitative research having the researcher act as a
"participant-observer" (Wiersma 260). The active participant not only prays and is
impacted by the class's prayers but also interacts with the class as a teacher fHend. The
observer is also a teacher but takes on the role of lecturer, guide, test giver (SWB), and
interviewer. The field research notes are narrative recordings, which report the impact on
both participants and me.
The field research notes describe spiritual warfare impact on me and the
participants. Chapter 4 summarizes the impact of taking on the demonic. Personally,
having had two shoulder surgeries, my observation was unobtmsive. Due to recuperation
and pain, I could not interact with the participants during the week. So, more than an
academic exercise, spiritual warfare created real close experiences that touched
individuals powerfully and painfully. Spiritual warfare is obviously not for the faint of
heart.
Field research notes are related to ethnographic research. It examines the
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response of a group of people within a cultural situation. The naturalistic nature of field
research notes requires the participant to know what is happening to the participants
within their situation. I recorded pertinent data that was observed and related to the
subject matter. No treatment to the participants occurs with field research notes. The
observer records the experience of the participants with "no manipulation" (Wiersma
260).
The information recorded is limited to the research time period and contextualized
to the study, hi this study, life occurrences do have impact on the prayer intercessors.
The context included the researcher since the effect of spiritual warfare directly impacted
me as well.
The five points of the phenomenological nature of ethnographic research have
bearing upon the field research notes. First, I am required to have no assumptions
beforehand but simply record what overall occurrences are impacting the participant and
researcher. Second, "reality is viewed holistically and complex phenomena are not
reduced to a few variables" (Wiersma 251). The whole life story during the research
period has bearing on the study. Third, nominal amount of stmcture is necessary. Fourth,
"there is an openness to alternative explanations of the phenomenon, which may lead to
altemative and changing concepts of reality" (251). Finally, theory emerges from the
collected data (260). Taken together, these five points are most helpful when assessing
the reality and reporting of spiritual warfare.
Generalizability may be more difficult since it relates to life situations during the
course of study; however, those instances do have an important implication upon the
participant. As they experience spiritual warfare at home and work, the participants begin
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to see the work of prayer beyond their spiritual world and into their everyday world. In
the end, generalizability had applicability to the larger church and other mainline
churches. Prayer is effective, and other churches might be interested in trying spiritual
warfare prayer as a means to opening the church for growth.
In summary, the instmments of SWB, interviews and field research notes develop
a triangulation of data to fully understand the eight-week study on intercessor prayer. The
research methodology utilizes both quantitative and qualitative methodologies to assess
the impact of this research on the participants.
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CHAPTER 4
FINDINGS OF THE STUDY
Introduction
The purpose of this study was to measure the effects of an eight-week course on
intercessory prayer on the spiritual well-being, prayer practices, and the understanding of
prayer evangelism on eight prayer intercessors at Trinity United Methodist Church,
Merchantville, New Jersey. The study was organized by the four research questions.
What were the effects of the eight-week course on the participants' spiritual well-being?
WHiat were the effects of the eight-week course on the participants' prayer practices?
WTiat were the effects of the eight-week course on the participants' understanding of
intercession and spiritual warfare? WTiat were the effects of the eight-week course on the
participants' understanding of spiritual mapping?
Participants' Overview
A brief overview of the eight participants will familiarize the reader with the their
personalities. Their names have been changed to protect their anonymity. A ninth person
started the program, but had to withdraw because he began kidney dialysis treatment three
times a week. The treatment began the first week of the research. He is a strong
Christian and prayer warrior.
Mike is married, approximately fifty years old, with three teenage children. He is
a college educated professional holding a respected position in a food service company.
As a former lay leader of the church, he actively participates in church work. He is
growing stronger in the faith.
Sally is married, approximately eighty-five years old, with two children and four
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grandchildren. Her husband is the son ofmissionaries who served in Brazil. She has a
master's degree in Sacred Music. Her lifelong commitment to Christ is strong; however,
her health issues and those of her husband are most pressing.
Terri is a single mom in her forties stmggling with her one rebellious teenage son.
Her simple lifestyle affords much time for spiritual discernment. A former Catholic, she
is rapidly leaming about Methodism, which she finds spirituallymore attractive.
Heather is eighty years old but acts much younger. She is married and a mother to
four grown sons and grandmother to many grandchildren across the United Sates, Europe,
and Australia. She has spent her entire life devoted to Jesus Christ. She is the only
participant who knew beforehand that she had the spiritual gift ofprayer intercession.
She has held every leadership position in the church and is highly respected by the
congregation.
Denise recently retired and has been single her whole life. In the last few years,
she buried both her parents and has done a lot of reorganizing. She has been a lifelong
active member ofTrinity UMC.
Shelly, an elementary school teacher, is married with two daughters, twenty-four
and fifteen. An elementary school teacher, she works hard to do things perfectly. She is
thrilled to have her whole family in church, including her parents. Her faith has vitality
and sincere expression.
Emily is a single mother whose boys have recently moved out on their own. She
has a highly stressful job that adversely alters her health. She actively participates in
church life. Her faith is deep.
Fred recently moved here from Arizona encouraged by a member of this church.
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Once divorced, and single for the last fifteen years, forty-five year-old Fred is re-
prioritizing his life. Looking for a new career, he spent considerable time assessing his
situation. The Christian faith is back in his life after a thirty-five year hiatus.
These participants willingly participated and actively attended the classes. In fact,
they enjoyed the experience.
Spiritual Well-Being Scale
The SWB was administered pretest and posttest after the eight-week research.
Only minor changes occurred in seven of the eight participants' spiritual well-being. The
changes are listed below (see Figure 1).
Spritual Well Being-Scale
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Figure 1
Participants' Spiritual Well-Being Scale
These seven people had nearly consistent pretest and posttest findings. Mike's
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SWB went down by one point from 11 8 to 117. Emily's SWB went down by one point
from 1 15 to 1 14. Sally's SWB increased by one point from 98 to 99. Tern's SWB went
up by three points from 1 05 to 1 08. Shelly went up by three points fi-om 1 1 5 to 1 1 8.
Heather's SWB increased by four points from 1 1 1 to 1 16. Denise' s SWB increased by 10
points from 104 to 114.
The nearly consistent reporting of the first seven SWB scores is attributed to
several factors.
� The first seven persons listed are all active members and, except for Terri,
have had a long-term commitment to Trinity UMC.
� Heather, Mike, Emily, and Shelly have participated inWalk to Emmaus.
� Mike and Heather have completed Disciple Bible Study I.
� Sally has actively worked on spirituality throughout her life. She discovered
her gift as a child and exercised her spiritual gift ofprayer while working on her master's
degree in Sacred Music.
� Terri chose to spend time on her spirituality over the last two years.
� Denise' s increased scores indicate a better understanding of prayer and
healthier concept ofher role as a prayer intercessor.
Consequently, all these persons were established, mature Christians and would not be
expected to fluctuate significanfly in terms of their SWB.
Conversely, the largest change was by Fred whose score increased by 46 points
from 66 to 112. Fred is a new Christian who had not attended a church in over thirty-five
years. He started dating a member of the church and happened to take the Spiritual Gifts
Workshop with her. Fred has a spiritual gift of intercession. The surprise finding was
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enlightening not only to us, but also to Fred himself. The 46-point increase in spiritual
well-being indicates a huge spiritual growth over eight weeks. Fred's actual Existential
Well-Being (EWB) increased only 17 points compared to his Religious Well-Being
(RWB) score that increased by 29 points (see Figure 2). Again, the RWB score increased
so much more than the EWB score because Fred spent more time contemplating his
spiritual relationship with Jesus Christ during the eight weeks than he had in the previous
thirty-five years. He also is stmggling with his career goals and purpose in life. Through
this eight-week experience, Fred made a commitment to Jesus Christ.
Fred's Spiritual Well-Being Scale
120
0 J
? Pretest
� Posttest
RWB EWB SWB
Figure 2
Fred's Spiritual Well-Being Scale
The overall SWB of the group increased by 66 points, which showed that the
eight-week course made a positive impact on the participants (see Figure 3). While the
sampling group is not large enough nor the length of the study long enough to render
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statistically significant results; the outcome reveals clearly that the SWB data shows a
trend which increased the group's spiritual well-being.
Group Spiritual Well-Being Scale
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Figure 3
Group Spiritual Well-Being Scale
Prayer Practices
The eight participants were pretested and posttested through personal interviews
conducted by me. Using a series of open-ended questions, the participants' responses
were recorded to show their progressive growth in prayer. The first question of the
interview addressed the first research question on prayer practices.
Prior to the project, Mike already had a strong commitment to prayer. He prayed
routinely four times a day: morning, noon, night, and often in the middle of the night. His
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prayer included the ACTS formula: adoration, confession, thanksgiving, and supplication.
A time of quiet listening for the Holy Spirit informed his prayer life.
Following the research, Mike found his prayer life "a lot harder." He continued,
I now have an expectation of a prayer warrior. Now, the challenges of
praying are more difficult. The evil one is trying to keep me away. So I
begin, 'Lord, please keep all the distractions and especially the evil one
away.'
Mike discovered a new prayer reality where evil lurks behind the scene. Where prayer
formerly occurred at set times, his prayer now occurs randomly throughout the day in
addition to his scheduled time. He found that both the necessity for prayer and his desire
to pray increased during the eight weeks. "Now, I am honing my spiritual gift. It is like a
baseball player who has the gift to throw a one-hundred mile an hour pitch and now needs
to team how to gain control."
Sally has lived her whole life as a prayer intercessor. "I pray every step of life. I
pray when I do dishes and ironing. I pray specifically for people." Prayer has sustained
Sally throughout her life. In fact, often when people have asked her to pray for them, she
stated that "two weeks later, they tell me their prayers were answered." The posttest
revealed that her committed prayer life remained consistent. She prayed throughout the
day. In her own words, Sally said, "God is my conversational companion."
Terri, like the other persons in the group, has a spiritual gift of prayer intercession.
She wakes up an hour early before the morning routine in order to pray. As she
progresses through the day, she prays for everyone she sees, including people that she
passes while driving. At the end of the day, she spends more time praying. Terri said, "I
like to listen to hear God's voice. God told me to come here to this church one year ago.
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When I write a poem, the first Hne comes into me, fi-om God, and I go write the rest."
She did not write poetry until she began to participate in this church. A healing service
during church released this ability. Poetry is now a form ofprayer for Terri.
Following the research period, Terri continued in her active prayer life. The
research impacted her prayer life by enabling her to be "more specific." In addition to her
normal routine, she added a prayer list that she went through specifically. Terri added,
"Sometimes in prayer, an individual will come to mymind, and I will praymore intensely
for them." Prayer has become more focused, and the result of her prayer has become
evident. "Since this [research] has started, I have seen more answers to my prayer. ... I
sometimes see dark clouds around people and pray for them, and then the dark clouds
leave."
Heather has known for many years that she has the spiritual gift ofprayer
intercession. She said, "I would not know life without prayer in it. It is a part of living."
Prayer occurs regularly and throughout the day. Her prayerful spirit is easily recognized
as testified by church leaders. She is specific in prayer and consistent in praying for
individuals and situations. The post interview revealed the same answers and little
change in her prayer life.
Denise said, "My prayer life begins everymoming and ends at night. During the
day, if a problem arises, I immediately ask God to help." Prayer gives "guidance" for her
life. The posttest interview revealed that she "felt a better sense about [her] prayer life."
Speaking about this period, Denise said, "God has reallymoved with me. Life is easier.
It is a littie hard to describe, but prayer life is good."
Shelly spoke about her prayer life in three different ways. For a while, she
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attended church alone. She began by speaking about praying for her family. Then one
after another, they began to come to church. Now, she has her entire immediate family
and her parents with her in worship regularly. Secondly, she described praying for her
students and fellow teachers. When the children are out of the classroom, she prays, and
she prays at regular intervals. She feels she also prays constantly. Shelly said,
I see results from my prayers, and it is awesome. I could not get through a
class without speaking to him. God orchestrates my work as a teacher. I
used to worry so much, but in the last few years I have given that up
through prayer.
Thirdly, she has felt her prayer life intensified as a result ofhaving been on the Walk to
Emmaus. She looks forward to her prayer time.
Following the research. Shelly felt that her prayer became more focused. She
said, "I feel more fulfilled than ever. I feel like I am doing it for his glory. I feel I can do
this for I have the tools and am more confident." During this time period, her husband
lost part of a finger in an accident. She felt that her new prayer life helped her get
through the crisis. In summary, she stated.
This has been a real positive experience for me. I feel even more close to
the Lord, and I thought I was close before. When I pray, now I feel like a
better listener. I am listening to what he is telling me to do. I am more
confident in myself.
For Emily, prayer has been a lifelong support system. A strong prayer centered
life began during a crisis in college. Later, with the birth of her first premature child, "she
turned things over to God." After the birth of her second child, her husband left her while
the child was having seizures. She worked three jobs to pay the bills. Emily said, "I
prayed, and God would answer my prayers. My theme song was 'God will take care of
you' and my scripture verse was 'God takes care ofus.'" Emily continued,
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Because I tiad to get by with Httle sleep and had to listen for the boys'
health problems, I learned to pray at three or four am. I read the Bible and
prayed. I praymy whole way to work and then I pray before going to bed.
I pray immediately when I know of special needs. I also feel prayers when
crisis comes over me like the time I fainted in church. I relax because of
prayer.
Prayer is a vital part of her life. Prayer supports, sustains, and strengthens Emily.
After the research, prayer continued its essential connection. During this project,
Emily discovered that she had uncontrollable blood pressure. At work, her director asked
her, "Why aren't you in depression?" She responded saying, "Because I have Christ."
Emily increased and strengthened her prayer time from the course leaming. Emily related
that' 'now, for the first time, I willingly ask others to pray forme."
Despite not being a part of a church for thirty-five years, Fred has had an active
prayer life. Fred said, "I have prayed, and things work out. I pray, and work situations
change. Prayer makes me feel better and mentallymore alive." Because he has always
remained silent about his prayer life, he was shocked to be a part of the prayer
intercessors group. Typical ofpersons who have this spiritual gift, Fred said, "I have
always been a behind-the-scenes guy, and so I don't like to take credit for things." As a
child, when the Navy took his father out to sea, the family could go to church and
worship, but when he came home, they were denied the privilege ofworship. His father
recently died, and he then was able to be a spiritual person again. He was excited to be a
part of this group and believed great things were going to happen.
Following the research, Fred believed he was making dramatic changes. Not only
has the church welcomed him, but the prayer group introduced him to praying out loud.
He said.
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I feel more enlightened about what to do. 1 look for and listen better for
God. 1 do not overlook anything, knowing that God is with me. I have
been looking for signals everywhere I go. I look for answers to prayers for
others and myself I see a lot of answered prayers. I have gone from 85-
90 percent blind to seeing. What I thought was full before was actually
empty. I am on the right path.
His prayer practices have dramatically changed from private prayer to praying with his
fiancee and the intercessors' group.
Intercession and SpiritualWarfare
The third research question asks, "What were the effects of the eight-week course
on the participants' understanding of intercession and spiritual warfare?" Each
participant's response was examined before and after the research.
Mike had not heard of intercessory and spiritual warfare prayer. He knew that
prayer was "powerful and important" but had not heard of intercessory prayer. Similarly,
he felt spiritual warfare prayer was not something that impacted him.
After the research, Mike's views changed radically. Intercessory prayer is the
"most important thing that you can do because you activate God's will for people's lives.
We all have free will. God waits for us to ask. You can make miracles happen by
interceding." Now, intercessory prayer is an "essential elemenf for living. He not only
saw how important pray was, but felt the impact of the praying life.
Mike's understanding of spiritual warfare prayer opened up a whole new world
for him. His simple definition is "praying against the devil. Praying against what Satan
wants." Then, he began to describe it in more detail.
First, it is listening to God and making sure that it is the Lord's voice and
not Satan's voice. You can tell the difference. God never makes you do
anything that is dishonest, sinful or away from what is in the Bible, like
goodness, grace, and love. Second, when you are into a situation, you
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need to stop and pray that God would stop the evil one and turn the
situation around.
Mike then illustrated how he saw spiritual warfare prayer positively impact his family and
turn negative situations around. He said he sometimes feels like he is tested, like Job, but
he knows how to respond.
I call on the name of Jesus Christ, throw out the devil and pray that the
evil forces are cast out. The devil is real and will continue to attack. My
fibromyalagia has gotten worse. My temper is tried, but I know how to
spiritually attack these issues. My whole value system has changed.
Spiritual warfare prayer has helped Mike to listen to his feelings and immediately tum to
prayer, hi prayer, he knows what is right because he has a sense of peace. Mike knows
he needs to "listen to the voice ofGod."
Sally had a healthy understanding of intercessory and spiritual warfare prayer
going into this project. She had practiced intercessory prayer for seventy years with many
positive results. Spiritual warfare prayer is a "chiefbattle with Satan." Her personal
stmggle was to move prayer beyond herself to the needs of others.
After the research, Sally felt a change in the church fi"om having done intercessory
and spiritual warfare prayer. Immediately, she sensed a positive change in the prayer
group as they prayed for one another. Sally said, "We are getting inside of prayer and
understanding territorial prayer. We are praying demons away." She understood that
spiritual warfare prayer was not a private activity but essentially a corporate prayer effort.
She likened it to a "whole army ofprayers." For instance, the Saturday that "we prayed
around the property's edge was a powerful experience." It showed that we have more
strength praying as a group. She understands that Satan is verymuch at work, but a
praying people can triumph over the evil work and see success for the kingdom.
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Terri began with a good, intuitive sense of intercessory and spiritual warfare
prayer. She knew the first one meant praying for the needs and hurts of others. Her
response when aware of a concem was to immediately begin to pray.
When Terri discovered her spiritual gift of prayer intercessor, she immediately
had an awareness of spiritual warfare prayer. This was a new discovery. She began
writing poems about it. Terri said, "The devil stalks over our land like a bird hovering
over the land and we are to protect it with our prayers. We are to bind him up until the
day God tosses him away. I feel something when I am praying. God is great. God is
stronger than the devil."
The posttest interview revealed that Terri felt she now had a "purpose for her
life." Intercessory prayer is a way of living for her. She prays for others constantly
especially for those "who can't pray." Terri also believes prayer takes a "certain
attitude." For instance, "it would need certain characteristics, like being a quiet and
obedient servant." This reflects her personality and mannerism. Terri said, "Ask God to
take the devil's power away. I use the 'Lord's Prayer' as an outline for prayer. Bringing
the Lord's Prayer into our prayer language rids the devil's authority away, and I pray
God's goodness down."
Terri thinks spiritual warfare prayer is serious business. With an ex-husband in
jail and a teenage son who pushes the boundaries, she utilized this prayer method at
home. She understood it this way:
Spiritual warfare determines whether a person is possessed, influenced, or
bothered by a demon. Then, you pray for that person. You need to be
most persistent in prayer. You need to know how the devil is working in
that person's life. Prayer is very serious and must be kept within a biblical
knowledge.
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Warfare prayer was essential when evil was present, but warfare prayer was not prayer
intercession, which is interceding for persons. "Spiritual warfare prayer is praying the
evil away. Prayer intercession is not always fighting the evil one. Spiritual warfare
prayer is specific, to pray the evil away and to take the evil power away."
Heather's initial impressions of intercessory and spiritual warfare prayer were
stated simply and accurately. Intercessory prayer is a sense ofpraying for someone else
and their needs. Some persons are constantly on her list. She said, "I don't try to pray for
an outcome, simply, here they are. I present the problem and know it will be resolved."
Spiritual warfare prayer was a new concept, but her initial thought was "praying against
the evil one and setting up a wall ofprayer against something." She knows that "Satan is
a real force" but had not had any training about praying against the evil one.
Her follow-up to the research noted new understandings. Prayer intercession is
not only praying for someone else but interceding on their behalf Heather saw this
profoundly as she, Emily, and Terri met each Sunday moming before worship to
intercede before the worship service. To this insight, she felt that the readings were
helpful. Spiritual warfare prayer was stated as, "We are in warfare with Satan. We pray
for walls ofprotection to come down from God. It is warfare with Satan." She stated
that she had teamed a lot about this in the two months of the research.
Denise 's initial concept of intercessory and spiritual warfare prayer had differing
views. She understood intercessory prayer as "interceding for them." Herein, she would
hear of a prayer need and immediately begin to pray for that person and keep praying for
them until an answer came. However, her understanding of spiritual warfare prayer was
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praying to "keep ourmilitary safe."
After the research, Denise began to understand the meaning of these two concepts.
In the first area, she grasped that intercessory prayer is important, essential, and
responsive. Denise would pray and see answers to her prayers. She expects God to hear
and for herself to know God's direction. Prayer for Denise is always a doing process.
For instance, she said.
During intercessory prayer, I have a sense ofhelping because I feel I am
doing something important. God comes into my life and God comes into
their life, helping them. It has given me a sense of lending a helping hand.
She knows when she prays, practical solutions occur. To the second concept, she said,
"Spiritual warfare prayer is a means to get rid of the harm that can affect people." She
began to grasp this concept but not quite fully understand it. Spiritual warfare prayer was
more of an extension of intercessory prayer than a type ofprayer standing on its own.
Shelly' s first interview succinctly stated the two definitions of prayer.
"Intercessory prayer focuses on others. Warfare prayer protects us from the devil." She
understood that evil is present, but she was sure that other persons pray to keep the devil
at a distance. Shelly' s growth in understanding from the research was phenomenal. She
defined it: "A prayer intercessor is a person who brings people to him by presenting their
needs to God and then does this in the name of Jesus Christ." She saw answers to her
prayers numerous times in the midst of some pretty difficult situations. She discovered a
ministry as she prayed with friends who had health issues. As her husband stmggled with
losing his finger, she felt enormous peace through prayer. This would not have been
possible previously. "I am humbled and in awe of these two months and how the Lord is
working."
Potts 80
Shelly developed a clear understanding conceming spiritual warfare prayer. She
said, "Spiritual warfare is a battle against Satan. As you pray against Satan, you have to
put on that full armor to protect yourself and others who are experiencing this battle."
Referencing Ephesians 6:10-20, she spoke about the different parts of the armor and how,
as she prayed, it would help keep Satan at a distance in the midst of a horrible tragedy.
The victory is in Jesus Christ, but the "evil one wanted to see how we would react to a
horrible situation." The blame was not directed toward God, but the strength ofGod
surrounded the family as spiritual warfare was prayed. Shelly said, "I felt his presence."
Emily intuitively understood intercessory prayer but had not heard of spiritual
warfare prayer. She knew that "prayer intercession is going between the person and God.
It is speaking to God on their behalf"
Following the research, Emily absorbed, understood, and practiced what she
learned. Emily said, "Intercessory prayer is when you go before God, bringing people's
concerns to God, and speaking others' concems to God." She witnessed the effect of
prayer on those for whom she prayed. They became calm, and life positively changed.
She also saw her college-age son change after she anointed his room. The arguments
diminished, conversations changed, and he noticed a change in his mother. Emily also
noticed a change in the church, as it became more caring.
Emily also experienced spiritual warfare prayer. It was a new experience for her.
She said, "I confront Satan and say, 'You are not going to have any power here and no
matter what you say, we will win.'" She then enumerated four powerful stories where she
was in spiritual warfare: a friend's son, the pastor's shoulder, a near death car accident
(during this time frame), and a personal experience during prayer while the class prayed
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around the church property. The last two are illustrated below:
I witnessed Satan at work during an accident. A car in Philadelphia almost
ran me over as I was crossing Broad Street. The car ran the red light as I
was crossing the street. While screaming, I got to the other sidewalk. A
nurse coming toward me said, "I just saw Satan laughing and driving that
car." I immediately thought ofEphesians 6: 10-20 and said thank you
Jesus. Before that day started, I felt, during prayer, that I should be on the
lookout.
The Saturday we prayed around the comer of the property, my hands
went blue. I found out two days later that it is Raynaud's Phenomenon,
The circulation shuts down in the presence of cold. I felt Satan was trying
to deter me from being a part of this prayer time. I said, "I don't care and I
am still doing it."
These were new experiences for Emily and a new way ofpraying. They powerfully
illustrate how transforming spiritual warfare prayer was for Emily. They also illustrate
that spiritual warfare prayer is, at times, a matter of life and death when confronting
Satan. As she said, "God will win the battle."
Fred, a new Christian, found all the conversations and classes on prayer new.
During the pretest interview, he stated he had never heard of intercessory or spiritual
warfare prayer.
The class powerfully changed Fred. He captured the sense of intercessory prayer.
"Prayer intercession is where certain people have the gift to actually pray and see the
accomplishments from praying. God is actually listening and reacting to their prayers."
The class and the grasping hold of intercessory prayer changed his life. He stated it best:
Before I was lost, a lost soul. I have been looking for this. I was praying
for this. I have never seen myself come out ofmy shell. Everything is
clicking naturally. Nothing in my life has been this easy.
As an introvert, he came out ofhis shell and shared his dreams and disappointments.
Afraid to pray at first, he willingly prayed out loud with the whole group. It was an
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amazing transfomiation.
Fred related to spiritual warfare prayer, having been to Hemet, Califamia, where
Bob Beckett pastors. He personally saw Hemet change from a poor, crime-infested area
to a positive, growing environment. Having heard the Beckett story in class, he believed
Hemet "changed because of Bob Beckett and the prayer intercessors doing spiritual
warfare prayer." Fred stated, "Spiritual warfare prayer tums situations around, and the
results are in conversions."
Spiritual Mapping
None of the participants knew what spiritual mapping was when the research
began. They either simply stated they did not know or tried to explain it as a joumey in
which you use a map. The teaching was done, but the praxis of spiritual mapping was not
done due to the writer's medical situation. The remaining text relates their understanding
of spiritual mapping from the second interviews that followed the research.
Mike understood spiritual mapping in this manner: "You try to undo the effects
and hurts of people's actions in history. When you are successful listening to God, you
rejuvenate the area and the people in the area." He felt that spiritual mapping would go a
long way to tear down walls of racism and prejudices.
Sally seized spiritual mapping and defined it: "Spiritual mapping is segmenting a
geographical territory, studying it and then having warfare prayer over it." As Hagan
addressed the class and gave her personal story, Sally saw the possibility ofprayer in this
manner and knew she could do it.
Terri understood this as well. She said, "Spiritual mapping is looking at a
particular town and trying to figure out where the devil's activity is particularly strong
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and target tliose places for prayer."
Heather saw spiritual mapping as similar to prayer intercession, except for the
church or community. Once knowing the area, you pray for it.
Denise may not have fiilly realized or understood the concept of spiritual
mapping. She saw it as praying for the community, asking God how to map it, and then
drawing several people together to pray. However, Hagan' s teaching released Denise' s
hesitancy and opened her to the idea of spiritual warfare fi"om the spiritual mapping.
Shelly had an excellent understanding of spiritual mapping. She said,
You look at the geographical area and you spiritually tell where God is
acting and see if Satan is there. Once you have determined that Satan is
there, then you begin to pray. The ultimate goal is the church's
evangelical growth.
Her grasp of this topic has been lived out in her family. Once again, Hagan' s teaching
took the fear away and made spiritual warfare and spiritual mapping plausible.
Emily understood spiritual mapping well. She said.
In spiritual mapping you check back on the history of the surrounding
community. You look for where Satan has made his mark, and then you
can focus your prayers on that situation. The power ofChrist can
overcome that situation.
Emily clearly understood whom the battle was against and who ultimately wins the battle.
Fred related to spiritual mapping having seen the positive changes to the Hemet,
Califomia area. He said, "You see where the negative spirit is acting. You look
historically at where bad and negative practices have occurred." He knew that Christ
would ultimately have the victory in all spiritual mapping as he had seen it in Hemet.
All together, the class understood spiritual mapping, believed it was a valuable
tool, and believed it could make a significant difference in the community.
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Triangulation of Data
The triangulation of data is trom three data sources: Spiritual Well-being Scale,
interviews, and the field research notes. The SWB is quantifiable data taken fi-om the
students' SWB. The interviews are qualitative data observed by me. My field research
notes are from watching the participants throughout the research (see Table 1).
Table 1
Triangulation of Data
Prayer
Practices
Understanding
of Prayer
Intercession
Understanding
of Spiritual
Warfare
Experience
with Spiritual
Warfare
Understanding
of Spiritual
Mapping
Posttest
SWB
Percent
of
Growth
Mike X X X Y X z 100%
Sally X X Y X z 83%
Terri X X X Y X z 100%
Denise X X X z 66%
Shelly X X X Y X z 100%
Fred X X X Y X z 100%
Emily X X X Y X z 100%
Heather X X Y X z 83%
Group Total 92%
X - Understood the topics as discovered from the interviews
Y - Experienced spiritual warfare as discerned from research field notes
Z - Positive growth reported from Posttest Spiritual Well-Being Scale
The posttest SWB indicates a positive growth for all participants measured as an
increase from the pretest SWB. The field research notes indicate that seven of eight
participants experienced spiritual warfare in their personal lives and, through spiritual
warfare prayer, were able to feel strengthened to handle the crisis. The interviews
indicated that the participants better understood the topics ofprayer practices, prayer
intercession, spiritual warfare, and spiritual mapping.
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The group total indicates a positive growth for the class as a whole with a group
total of 92 percent. So, individually, each person grew in their understandings of the
class topics and personally benefited from the research.
Field Research Notes Summary
The field research notes indicated that spiritual warfare impacted the participants
and me. The personal attacks were felt in the persons' lives. Spiritual warfare is not for
the weak person.
The class discovered spiritual warfare personally. One participant identified in
the spiritual gift's seminar was never able to participate because he began kidney dialysis
three times a week. The group prayed for him, and the church responded powerfully.
One longtime leader said, "I have never seen this church do so much for one person. It is
wonderful."
Shelly' s husband had a freak accident, which took part ofhis finger off His
personal injury traumatized the family. Prayer gave the family strength in the midst of
crisis. She prayed Satan away during the emergency. The family discovered a new way
of responding to a tragedy.
Mike had a positively different Christmas experience with his family. Typically,
during this holiday season, tensions are high, and the family system is stressed. He did
spiritual warfare prayers in the home and had the best Christmas holidays ever.
Other participants experienced spiritual warfare. Emily experienced spiritual
warfare personally. Her case is documented well in the above interview. Heather's son
experienced a divorce during this time. This was a first for this family. Fred, who had
always found work easily, was out ofwork the whole time. While being out ofwork was
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most difficult for him, this course on prayer gave him a real peace. He did find work after
the research was completed. Terri 's spiritual warfare is well documented above as she
fought the evil in her home. Sally's husband had acute medical problems that affected his
prostate and caused clinical depression.
I had the most ironic spiritual warfare experience. The pretest interviews were
completed, and 8 December 2001 was going to be the first class. Suddenly, on 6
December, I suffered a posterior dislocation ofmy left shoulder. The shoulder had
previously dislocated three times during the fall season while I was sleeping, but it had
gone back into joint on its own. This time it remained out for twenty-four hours. I got an
in-office emergency appointment with an orthopedist who attempted to put it back into
place. He could not. So on Friday night, 7 December, I had emergency surgery to put the
shoulder back in place.
The following moming, I went over to the church to start the class. As planned,
we viewed the prayer-changing movie. Transformation II. I was in a great deal ofpain
and quite knocked out from the anesthesia. Saturday night, while in a brace, the shoulder
went out again. While the Sunday moming service was taking place, I met the same
doctor in the emergency room. He changed the brace slightly, and he spent the day
referring me to a shoulder specialist at the University ofPennsylvania Health System.
Monday, I met with the new doctor. He placed my shoulder in a Scoie brace, which
completely immobilized my left arm. It was a huge contraption that held the arm straight
out to the left, ninety degrees from the body, bent at the elbow so the hand would face
forward.
From that time to 22 January, time was a blur. Pain wracked my entire being.
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Sleep was impossible. The shoulder slipped out again. Finally, on 22 January, the doctor
operated again. He found that the capsule (which lies between the ball and socket) was
tom and folded undemeath itself. The tear was removed and the capsule was stretched,
stitched and anchored into the bone. Three more weeks in the Scoie brace followed with
no sleep and no pain relief. This whole time period felt like a black hole ofpain. Four
gmeling, painful, months ofphysical therapy followed. The joints had frozen, and the
muscles had atrophied.
The research for this project carried forward despite my enormous incapacity.
The previously developed outline of the classes was mostly followed. The intended
element of spiritually mapping Merchantville and the subsequent follow-up ofpraying for
the community was not done. I missed two classes because of the second surgery.
The class met, prayed, and followed the course outline. They took seriously their
leaming, practice ofpraying, and readings.
hi Febmary, I asked the doctor why and how this happened. This orthopedist
works exclusively on shoulders and teaches shoulder surgery at the University of
Pennsylvania School ofMedicine in Philadelphia, Pennsylvania. He had never seen my
situation without a trauma and called it an "anomaly." Many conversations with physical
therapists concluded that this type of surgery is never performed on persons older than
twenty-five.
I believe that Satan attacked my apparently weakened left shoulder and tried to
hinder this project from going forward. During the dark nights in December, I remember
Satan telling me that he could take this whole shoulder condition away if I would simply
stop this research project. I responded that I would worship the Lord Jesus Christ and
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began praising his name. I would not stop the project.
Spiritual warfare is a real battle that impacts our lives. Our main focus is always
to praise God and know that he will win the battle. Our response in the midst of crisis is
to be faithful. Despite my enormous pain, inability to control, and lack ofparticipation,
the research project moved forward successfully. While I was incapacitated, God worked
powerfully. The prayers of the saints were felt.
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CHAPTER 5
SUMMARY AND CONCLUSIONS
Introduction
The purpose of gathering prayer intercessors was not to have a feel good time but
to be an instmment for church growth. Prayer evangelism is one of the many elements
necessary to fiilfill the Great Commission. Below are eight major findings from this
study.
Major Findings
The major findings are important to the dissertation, the field of spiritual warfare,
prayer evangelism, local church ministry, and pastoral responsibility. Ultimately, all the
findings lead to the final warning that the doer of spiritual warfare should not go
unprotected spiritually. Prayer intercession and spiritual warfare must be held together.
Finding #1-Prayer Impacts Church Growth
The prayer intercessors did contribute to an environment for church growth.
McGavran and Wagner's book. Understanding Church Growth, support this theory: "The
empirical relationship ofprayer to the growth of churches is a field begging fresh research
and understanding" (264). In fact Hunter, in his book Church for the Unchurched, lists
prayer as the second of ten principles for an apostolic congregation. Hunter states,
"Apostolic Congregations are disciplined and earnest in prayer, and they expect and
experience God's action in response" (29). Over three years, many positive changes have
contributed to a changing climate. These eight persons are now more open to prayer
evangelism. The prayer intercessors began their meetings by looking at Matthew 28:16-
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20, the Great Commission. Several weeks later, they were given visitors' names, to pray
for their commitment. Further, they were asked to pray that the church would have a
receptive environment for visitors. The church leadership wants to reach out to the
unchurched. Continued prayer and further tracking of visitors' attendance over an
extended period could further link the two together.
On 30 May 2002, Trinity UMC's Administrative Council decided to start a second
worship service in November 2002 with the purpose of reaching out to unchurched
persons. We will maintain the traditional service and add a contemporary service. Many
factors contribute to this initiative, but the power ofprayer is an important one.
Theologically, God actively works and yet waits for us to ask. The intercessor is
the attomey representing the church's requests, tearing down spiritual realms of darkness,
and seeking the abundance ofGod's blessings. As intercessors submit requests before the
Almighty Throne, God hears and responds. Churches are blessed and will grow when
intercessors pray.
Finding # 2-Prayer Enhances Lives
Prayer makes an enormous difference in people. The interviews demonstrated a
visible change in both the prayer life and spiritual life of the participants. The interviews
demonstrated a visible change in both the prayer life and their spiritual life. The pretest
and posttest interviews consistently showed extensive personal growth in knowledge and
prayer practice. So, prayer enhanced and strengthened the lives of the participants.
For instance, Fred joined the prayer intercessors almost by accident. He wanted to
spend time with his girlfhend, and she took him to church for a spiritual gift's seminar.
He surprised himselfby discovering his gift of prayer intercession. By his own
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admission, at the post interview, his life was changed. He became a committed Christian.
His SWB scores further supports an enormous change in his religious well-being.
Prayer strengthened the participants. Discovering you are not alone on a new
spiritual joumey develops support, confidence, and openness. Bjom Pederson's book.
Face to Face with God in Your Church: Establishing a Praver Ministry, outlines small
group ministry in the form ofprayer groups. This ministry has also been instmmental in
the support of the church's growth. Prayer groups strengthen one another as they create a
wonderful supportive atmosphere, forge positive well-being, and experience spiritual
refreshing.
As the Trinity group prayed for one another, they found compassion, mutual
accountability, and agape love. This developed into an attitude of confidence, knowing
they could try different ways ofpraying both at home and in the group. In addition, the
weeklymeeting allowed a support for life's constant changes. Further, their openness to
new ideas allowed the group to learn about new concepts and new spiritual technology
like spiritual mapping in order to make a difference for the kingdom of God. Evidence of
this is seen in the group's overall increase in the SWB. In prayer, God surrounds his
people through the Holy Spirit's sustaining and renewing influence.
Finding # 3-New Members and New Christians Need Resourcing on Prayer
Fred gained a great insight into himself and his spiritual development by having
an in-depth course on prayer. As new persons join the fellowship, introductory courses
move individuals deeper in their spiritual joumey. Certainly many writers would agree
with this from Rick Warren, to Hunter, Wagner, Galloway, and Beckett. Prayer is
essential to spiritual development. Yet, prayer is often misunderstood. For the untrained.
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prayer is not always seen as a means to invoke the power ofGod in the here and now.
The neophyte grew the most in the concept of prayer. He always prayed but never knew
the power of prayer. Biblically, theological and experiential training in prayer blesses the
new participants.
Findmg # 4-Spiritual Gifts Equip Laity
The spiritual gifts seminar went a long way toward helping laity discover their
spiritual gifts. Of course, eight persons formed the prayer intercessors group, most of
whom had no idea that they had the spiritual gift. Upon further study, they concurred that
they belonged to this group. Kenneth Kinghom, in his book Gifts of the Spirit, does not
list intercessory prayer as a spiritual gift. However, C. PeterWagner does list it in his
book. Your Spiritual Gifts Can Help Your Church Grow. Wagner's input certainly was
most influential in the development of this project and supported this major finding and
the finding ofprayer intercessors. Biblical guidelines illustrate the significance of a
church empowered and engaged in ministry by the full use of spiritual gifts. So, the
seminar helped them identify their specific ministry, which helps build up the body of
Christ. Not only is the seminar beneficial to offer again, but an extended teaching
element would resource everyone on the use of spiritual gifts.
Finding # 5-The Class Syllabus Merits Continued Use
By utilizing a recent video on prayer, an outside speaker, class lecture, a variety of
prayer forms, prayer walking, and sharing time, the group was not only able to bond but
learn in a variety ofways. Choosing an experienced prayer intercessor for one of the
classes shifted the theory to practice. Based on the triangulation of data, five out of eight
persons experienced 100 percent increase in awareness of the studies categories. The
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overall class grade was 92 percent suggesting that the class positively grasped the
material.
Findmg # 6-Mainline Laity Are Open to Spiritual Warfare Prayer
Some may not believe mainline church folk are open to spiritual warfare prayer,
but this class, with no previous knowledge of spiritual warfare prayer, willingly learned,
participated, and practiced spiritual warfare in their lives. New ideas are welcomed when
presented in a consistent and organized manner.
Perhaps acceptance occurred so readily because important leaders were
participating in the class. Both Heather and Sally have been life-long members of the
church and are in their 80s. Heather was the Lay Leader of the church from 1982-1984.
Sally has taken many leadership positions. Both women have been musical leaders in the
church. As deeply spiritual, humble women who possess servants' hearts, they brought
respectability and credibility to the project. Having mature leaders participating
encouraged the others to team and accept new ideas.
According to the triangulation of data, seven of eight persons recorded growth in
their knowledge of spiritual warfare, and the same number experienced spiritual warfare.
The study helped them deal with difficult realities and practice spiritual warfare in their
own home settings.
Finding # 7-Spiritual Mapping Is a Welcome New Spiritual Technology
Wagner, Beckett, and Otis are on the cutting edge of this new spiritual technology.
Wagner and the Sentinel Group have invested heavily in developing a global database for
spiritual mapping and the subsequent dissemination ofprayer support for both local and
global spiritual warfare. Spiritual mapping is a powerful tool for the local church.
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Although the class did not practice the spiritual warfare based on a completed
spiritual map, the concept still has validity. This class had no previous idea of spiritual
mapping, and everyone understood the concept at the post interview time. They also
seemed willing to give it a try and were excited about the positive effects it could have on
the community. Again, it is an important tool for church growth as old negative alliances
are severed by spiritual warfare. Spiritual mapping should be shared with all the
ecumenical churches in the applicable area. This is a not a tool for one church but a tool
to change the community for the benefit of the whole church. Ultimately, all churches
should grow.
Theologically, God calls us to the Great Commission. Many positive instmments
are necessary for the growth of the kingdom. Spiritual mapping as a spiritual tool
informs prayer intercessors for the spiritual battle. As an added spiritual technology,
spiritual mapping utilizes the biblical example of Jer. 33:3, 2 Cor. 4:18, and Eph. 6:10-20.
As intercessors worship, pray, and discem, the hidden things of this world are revealed
spiritually. Spiritual mapping informs the intercessor. No longer are prayers randomly
addressed, but the prayers are targeted to tear down specific demonic strongholds and
open up the heavenly blessings.
Finding # 8-Spiritual Warfare Is Never Easy
Wiersma, in his discussion ofphenomenological nature, reports that "there is an
opermess to altemative explanations of the phenomenon, which may lead to altemative
and changing concepts of reality" (251). Spiritual warfare is certainly an altemative
explanation to reality. Wiersma asserts that it is most helpful to embrace all five points
for reporting phenomenological nature-no a priori assumptions, holistic view of reality.
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no intended structural recording, accepting altemative explanations, and allowing theory
to emerge. While I found that the field research notes flowed outside ofWiersma
concepts in order to embrace the reality of spiritual warfare.
Seven of the eight participants reported a personal experience with spiritual
warfare. One person who could not participate continues to live with grave difficulty.
These encounters were most difficult, and the attacks were felt in physical and personal
ways. Yet, the maturity of their Christian faith and willingness to praise God in adversity
kept them moving forward. Many claimed that if they did not have the equipping of the
spiritual warfare techniques, the stmggle would have been more difficult.
The illustration at the end ofChapter 4 delineates a most difficult and painful time
for me. Sometimes the attacks are physical or personal. Not only did the leader fight the
spiritual battle, but also the group participants had real spiritual battles. Several
participants experienced real confrontation with evil and felt spiritually protected,
supported by the group, and personally equipped for the battle. Having a mix ofmature
Christians within the whole leavened the group for each conflict. Within a group of
spiritual warriors, the battle is never lonely.
Ultimately, Jesus Christ has already won the victory. W^ile Chrisfians fight the
skirmishes and suit ourselves with the armor ofGod (Eph. 6:10-20), the Church finds
strength and support surrounded by prayer intercessors. The Church dare not joumey
alone, but with spiritual warriors, great victories will be seen for the kingdom of God.
Limitations to the Study
Prayer's impact on worship attendance and spiritual warfare prayer's impact on a
community through spiritual mapping need further study.
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Prayer intercessors should meet, not for two months, but consistently for one year
in order to make a strong corollary between prayer and increased worship attendance.
Although a longer period of time might be more helpful, an eight-week prayer
intercessors group made positive inroads for the broad-based development of church
growth. The identification, training, and releasing ofprayer intercessors for church
growth develop a spiritual foundation for the whole church. The whole church knew of
this experience and supported the participants as the process developed. Prayer, an
important instmment among many instmments, encourages a church to grow. Prayer
develops a spiritual atmosphere ofwelcome. Spiritual warfare prayer negates demonic
ties and creates an inviting attitude. Still, in order to develop exacting conclusions
between prayer and worship attendance, a study should show at least one year's worth of
data.
As more churches attempt this model, sustainable data would show the impact on
church growth. Timelines might be extended to show an impact on Sunday moming
average worship attendance.
Spiritual mapping is a new tool. The prayer intercessors teamed and accepted the
concept of spiritual mapping. The actual production of a spiritual map ofMerchantville,
New Jersey, did not occur because of the pastor's two surgeries. However, a spiritual
map is not quickly produced. Bob Beckett took over twenty years to develop the spiritual
map ofHemet, Califomia. With Wagner and Otis' questions, a spiritual map should not
take nearly as long to develop one. Nonetheless, the development of a spiritual map and
the impact of spiritual warfare, utilizing the spiritual map, would require further research.
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Unexpected Conclusions
Tliree unexpected conclusions were positive discoveries in this research. These
items touched individuals, groups, and the church.
To know that prayer changes lives is not surprising, but to have a participant in
this study have his life so dramatically changed was a wonderful surprise. Although Fred
never reported the precise moment he committed his life to Christ; nonetheless, this was
an unexpected result of his involvement. The entry ports of a church are numerous, and
each entry point should have an invitation to faith.
Second, the spiritual gifts seminar made positive steps forward. Except for two
persons who quietly knew they had the gift, six people discovered their spiritual gift of
intercessory prayer. They were tremendously grateful for this new knowledge and
continue to share in fellowship and prayer with the others. In addition, other members of
the church were thrilled to discover their spiritual gifts and have asked for extended
teaching in the area of spiritual gifts (i.e., hospitality, leadership, prophecy) that they may
better utilize their spiritual gifts.
Finally, the interviews described where participants were before the research and
then after the research. An unexpected conclusion found that this methodology would be
helpful to track individual's spiritual growth. This methodology could easily be utilized
again.
Possible Contributions to Research
Laity are open to new spiritual ideas. Trinity UMC was a liberal, socially-oriented
church that has moved dramatically toward the evangelical impetus of the Great
Commission. When a reasonable and biblical argument is rationally given and
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exemplified by the pastor, the laity are willing to leam and experience new ideas.
Specifically, spiritual warfare was a foreign concept, and it is now seen as a viable reality.
People have seen spiritual warfare, have been equipped for battle, and are willing to live
in this new reality. Mainline churches can change and are open to new spiritual concepts.
Having introduced spiritual mapping, the next step is to map the community and practice
spiritual warfare. The spiritual warfare should create an open environment for church
growth.
Conclusion
As George Hunter asserts, prayer is an essential instmment a growing church. All
Christians are called to pray, but a certain number have a spiritual gift ofprayer that can
embolden a church to reach out to the unchurched.
hitercessors can change the theological and spiritual climate of a church. Spiritual
warfare is one tool that breaks demonic connections, and the church can embrace it for
fliture growth. Spiritual mapping, as a new spiritual technology, will not only positively
impact the local church but will modify all the churches in the community. In the final
analysis, the research was accomplished not so much by the steadfast effort ofmyselfbut
by God. The amount ofphysical pain I endured through two shoulder surgeries during
the research reflects an enormous spiritual battle that even doctors could not fully
understand. God wants this work done and requires the worker to have faithful tenacity.
The research was accomplished by the grace of God. Matthew 7:7 states, "Ask and it
shall be given to you, seek and you shall find, knock and the door shall be opened unto
you."
A postscript to the research project highlights the power of prayer. During the
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summer of 1998, Trinity UMC put on an outdoor concert to attract new people to the
church, yet only twelve people attended. It was not repeated until 26 July 2002. This
time, much to everyone's surprise 160 people attended the concert! Fifty-five of those
present were church members, fifty-nine members' friends, and forty-nine were off the
street visitors. One of the key factors in this huge success was the focused prayer for the
event by prayer intercessors. No doubt, what they did helped to open the door for
evangelism.
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APPENDIX A
Class Outline
The class syllabus included eight weekly meetings, three assigned books, prayer at
home and before Sunday moming service.
The classes met every week from 10:00 a.m. to 12:00 p.m. beginning 28
November 2001 and ending 6 January 2002. The class outlines are as follows.
First Class-28 November: The goal of the class was to introduce the process. The
class began first with individual testing using the Spiritual Well-Being Scale before any
conversations. Then, the pastor led devotions on Matthew 28:16-20 as the purpose for
the church. Participants introduced themselves. The group's purpose was shared to pray
for visitors, members, prayer intercessors, the pastor and the growth of the church. One
style ofpraying was shared: ACTS-adoration, confession, thanksgiving, and supplication.
Then, the schedule was reviewed for each week's meetings, and dates were set for
individual interviews before the next class.
Second Class-8 December: Class shared their week. Participants prayed. The
goal of the class was to introduce the larger global impact ofprayer intercessors. The
video Transformation II was viewed, which took 1 1/2 hours. It showed local prayer
intercessors radically changing their community.
Third Class-15 December: Class shared their week and prayed. The goal of this
class was to introduce an experienced prayer intercessor who could share her prayer story.
Diane Hagan spoke on "Life of a Prayer Intercessor-or Eating Carpet." Her humorous,
poignant, and powerful spiritual warrior experience blessed all listeners. Diane closed
with prayer.
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Fourth Class-22 December: Class shared their week and prayed. The purpose of
the class was to introduce the concepts of spiritual warfare and then practice the new
ideas. Pastor taught on Ephesians 6:10-20 conceming spiritual warfare-one hour. Then
the class spent 1 1/2 hours anointing the church with holy oil: pulpit, pews, altar rail, all
doors, instmments and classrooms.
Fifth Class-5 January: Class shared their week and prayed. The goal of the class
was to leam about the new spiritual idea of spiritual mapping. Pastor lectured on spiritual
mapping using Chapter 3 for notes. A question and answer period was held at the end of
lecture.
Sixth Class-12 January: Class shared their week and prayed. The goal of this
class was the impact ofprayer and church growth. Pastor taught, and Hagan shared her
experience of spiritual warfare. Participants received a list of visitors for which to pray
during the week. Some time was spent with the list to familiarize the names to the
participants.
Seventh Class-19 January: Class shared their week and prayed. The goal of this
class was to teach and experience spiritual warfare. Devotions and lecture by pastor on
"Become What You Believe" based on Matthew 9:27-34. The hypothesis of the class
was to know that miracles and answered prayers are a way of living. Each participant
was given a 6" wooden stake on which to write prayer concems, potential miracles, and
church growth. Then the nine stakes were hammered into the ground around the entire
church property. The 1 1/2 hour prayer walk moved many to tears. Some passing
spectators joined us.
Eighth Class-26 January: Although the pastor missed because of surgery, the class
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shared their week and prayed. The goal of the class to was to bring closure to the process.
The SWB was given to each participant and interviews were then set up.
Three books were assigned for reading and handed out:
1 . Shoulder to Shoulder by Dan Reiland.
2. Prayer Intercessors by Dutch Sheets.
3. Praver Shield by C. Peter Wagner.
These materials were given out to support the class time and deepen the participants'
understanding of spiritual warfare, prayer intercession and spiritual mapping. Shoulder to
Shoulder was a means to understand how to come alongside the pastor and support him.
Praver Intercessors was the meat to digest for grasping the meaning of prayer
intercession. Praver Shield helped the participants understand spiritual mapping.
Finally, each participant was asked to pray during the week and on Sunday
moming. They were asked to pray for the pastor, the local church, church growth, and
each participant. They were also encouraged to meet Sundaymoming fifteen minutes
before Sunday school to pray for the church worship.
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APPENDIX B
Spiritual Well-Being Application
Trinity United Methodist Church
36 WEST MAPLE AVENUE
MERCHANTVILLE, NEW JERSEY 08 1 09
Ministers:
Pastor:
All God's People
Lawrence H. Potts
TELEPHONES
CHURCH: (856) 665-1806
PARSONAGE. (856) 663-I980
October 23, 2001
Life Advance, Inc.
Craig W. Ellison and Raymond F. Paloutzian
81 Front Street
Nyack, NY
Dear Sirs:
I request permission to duplicate the Spiritual Well-Being Scale for the 170 worship
attendees at Trinity United Methodist Church.
The purpose is to study the relationship between prayer and church growth at Trinity
United Methodist Church. I will pretest and posttest the congregation using the Spiritual
Well-Being Scale in order to show a growth in SWB during a two month period where
prayer intercessors are praying for the congregation. I will similarly pretest and posttest
the prayer intercessors. This sub-group are members ofTrinity UMC.
This project is in partial fulfillment ofmy Doctor ofMinistry dissertation at Asbury
Theological Seminary. The SWB will be a part of the dissertation.
Thank you for your development of this excellent scale. I look forward to hearing from
you.
In Christ's service,
Rev. Lawrence H. Potts
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APPENDIX C
Spiritual Well-Being Permission
LIFE ADVANCE, INC.
81 Front Street
Nyack, N.Y. 10960
November 16, 2001
Rev. Lawrence Potts
36 W. Maple Ave
Merchantville, NJ 08109
Dear Rev. Potts,
Thank you for your order of the Spiritual Well-Being Scale. We have enclosed the manual and
scoring information along with the Scale.
You are granted permission to use the Spiritual Well-Being Scale in your research. Please be
aware that the Spiritual Well-Being Scale is copyrighted and may not be reproduced without
expressed written consent from Life Advance, Inc.
You are authorized to reprint three hundred fifty copies of the scale for use in your research.
We wish you well in your study. We are delighted to be ofassistance to you and look forward to
a continuing working relationship.
Sincerely,
Craig W. Ellison, Ph.D.
President
Enclosure
jdw
Quality of Life Assessment and Resources
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APPENDIX D
Diane Hagen Permission
Diane Upton Hagan
22 East Mill Creek Road
Mt. Holly, NJ 08060
July 3 1,2002
The Rev. Lawrence H. Potts
36 W. Maple Avenue
Merchantville, NJ 08109
Dear Larry,
You have my permission to use my name and inforaiation in your
dissertation. Thank you for allowing me the opportunity to participate, teach, and share
my story.
Sincerely,
Diane Upton Hagan
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APPENDIX E
Interviews
Interview One
Mike
4 December 2001
What is your prayer life like?
Mymoming devotions take fifteen minutes. At lunchtime, I take fifteen minutes
to pause and listen to the Holy Spirit. At nighttime, I take thirty minutes to pray using the
discipline of adoration, confession, thanksgiving, and supplication. Often, I wake up in
the middle of the night to pray.
How do you define intercessory prayer?
I have not heard of it. I know that prayer is powerful and important.
How do you define spiritual warfare prayer?
I have heard of it. Never thought about it. I do not think it affects me.
What is the difference between intercessory prayer and spiritual warfare prayer?
There is no difference.
What is spiritual mapping?
I do not know. Maybe it is a graph ofGod's will and Satan's will.
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Interview Two
Mike
6 February 2002
What is your prayer life like?
Prayer is a lot harder now. I now have an expectation of a prayer warrior. It is
harder for me to be focused and get into the zone. Before, prayer was just devotional.
Now, the challenges ofpraying are more difficult. The evil one is trying to keep me
away. So I begin, "Lord, please keep all the distractions and especially the evil one
away."
I pray more continuously now, praying all the time. I feel Jesus is sitting on my
shoulders all the time. Because there is more attention on prayer, I put more pressure on
myself I am going to a new level. And in six months, I expect to be at a better place.
I feel the spiritual gift's seminar was an eye opener, and now I am honing my
spiritual gift. It is like a baseball player who has the gift to throw a hundred-mile an hour
pitch and now needs to leam how to gain control. My message last Sunday is completely
different because ofprayer.
How do you define intercessory prayer?
It is the most important thing that you can do because you activate God's will for
people's lives. We all have free will. God waits for us to ask. You can make miracles
happen by interceding.
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It blows my mind that I did not realize how important prayer is. People need to
see how important prayer is to activate the work of God. It is an essential element. There
is no such thing as a trivial prayer.
How do you define spiritual warfare prayer?
Praying against the devil. Praying against what Satan wants.
First, it is listening to God and making sure that it is the Lord's voice and not
Satan's voice. You can tell the difference. God never makes you do anything that is
dishonest, sinful or away from what is in the Bible, like goodness, grace, and love.
Second, when you are into a situation, you need to stop and pray that God would
stop the evil one and tum the situation around. For instance, with my daughter Sarah at
Christmas, after praying, God tumed that day around wonderfully. I now see my son,
Steven (a fi-eshman in high school) pray for others. Even when faced with defeating a
senior for a lead part in the play, Steven is inviting him to Chrysalis and praying for him.
I guess it is kind of like Job. The devil is going to see how eamest you are. I call
on the name of Jesus Christ, throw out the devil, and pray that the evil forces are cast out.
The devil is real and will continue to attack. My fibromyalagia has gotten worse. My
temper is tried, but I know how to spiritually attack these issues. My whole value system
has changed.
What is the difference between intercessory prayer and spiritual warfare prayer?
Spiritual warfare is easy to notice because I get such a sense that something is
awry. This is just not right, an uneasy feeling.
Prayer intercession is wonderful, and when I hit the right tone, it is so peaceful. It
feels right in your stomach and in your face. These are the similar feelings essential to
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know when you are interceding for somebody because the devil might be tripping you up
for the concem might not be the will ofGod. It gets back to listening to the voice ofGod.
What is spiritual mapping?
You try to undo the effects and hurts ofpeople's actions in history. When you are
successful listening to God, you rejuvenate the area and the people in the area. You set
an example for others.
Spiritual mapping may make the best defense against racism and prejudice. Here
is an ugly place, pray and the prejudice gets healed. God can thwart that painful past.
We need to do spiritual mapping with our African American brothers and Jewish brothers
to fight racism and anti-Semitism.
Books
I read both Praver Intercessors by Sheets and Praver Shield by Wagner. Sheets
book is the bible for all this stuff. Praver Shield gives excellent examples but I kept
referring back to Praver Intercessor. Knowing the importance ofprayer and prayer
intercession helps you with spiritual warfare prayer. We should do an intensive study of
Sheets' book.
Diane Hagan
I love Diane but unfortunately missed her presentation.
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Interview One
Sally
5 December 2001
What is your prayer life like?
I have been very unhappy with myself in my prayer life. I pray not at a specific
time; however, I feel like I live with prayer. I pray every step of life. I pray when I do
dishes and ironing. I pray specifically for people.
People ask me to pray for them, and two weeks later, they tell me their prayers
were answered. I have ultra faith in prayer.
How do you define intercessory prayer?
Intercessory prayer is praying for someone or something else in the church. I
have always practiced intercessory prayer. I teamed it when I was ten years. A good
friend of the same age had a bad case ofjuvenile diabetes and remarkably lived until she
was thirteen. Intercessory prayer has been with me a long time.
How do you define spiritual warfare prayer?
I only know this in the song "Onward Christians Soldiers." We do in our prayers
constantly battle with Satan.
I guess I hate to admit it, the chief battle with Satan, he wants me to concentrate
on self and that is awfully easy to do. Particularly when you are battling with career like
I had. The Lord took care ofme, but I thought I was too interested in me.
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What is the difference between intercessory prayer and spiritual warfare prayer?
I know what intercessory prayer is. I know to pray for myself, prayer with
gratitude and give thanks for letting me be his child.
What is spiritual mapping?
No, I want to find out about it.
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Interview Two
Sally
6 February 2002
What is your prayer life like?
Very seldom have I had a regular fifteen to thirty minute devotional time. I pray
all day long with sentence prayers. God is my conversational companion. I pray at the
sink, ironing board, and the marvelous place is in the shower.
How do you define intercessory prayer?
Of course, it is prayer for others. Intercessory prayer is caring prayer for others,
caring and sensitive prayer.
I believe, we have witnessed a change in our church because of the intercessor's
meeting. We are sharing the needs of one another. We are leaming the direction to take
in prayer. We are getting inside ofprayer and understanding territorial prayer. We are
praying demons away. Yet, there is more to leam.
I have seen my prayers answered numerous times.
How do you define spiritual warfare prayer?
Like a war requires an army, so, too, spiritual warfare needs not just one person
but a whole army ofprayers. There is so much more strength as we prayed together. As
a group, we are stronger than one person praying at home. For instance, the Saturday we
prayed the property's edge was a powerful experience.
What is the difference between intercessory prayer and spiritual warfare prayer?
Intercessory prayer is more about individuals and their needs and spiritual warfare
deals with his kingdom itself It is fighting Satan who is very much at work.
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What is spiritual mapping?
Spiritual mappings is segmenting a geographical territory, studying it, and then
having warfare prayer over it. This was the first time 1 had ever heard of it.
Books
Shoulder to Shoulder-highly recommend. I was impressed to let a minister be a
human being.
Praver Intercessors
Praver Shield-read some of it.
Diane Hagan
She enlarged my horizons. I never dreamed this type ofprayer could be done.
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Interview One
Terri
6 December 2001
What is your prayer life like?
I wake up one hour before anything else happens, and I spend that time in prayer,
devotional reading, and Scripture, write a poem, and talk to God. Throughout the day, I
pray for everybody I meet to and from work. I pray that God will bless them. I also pray
formy thirteen year old son, Damian. After dinner, I read and pray, and at bedtime, I
read and pray.
I like to listen to hear God's voice. God told me to come here to this church one
year ago. When I write a poem, the first line comes into me, fi-om God, Tiffany Baxter
"Grow Old With Me," and I go write the rest. During this past year, we had a healing
service. God's word and the service allowed me to write when for years I was unable to
write. God said, "You have received, and now give it to others." Since I started writing
the poetry, God has really moved in my life. Since the anointing, I have been writing one
to three poems a day. It is a means to pray.
I have also been able to reach out to the people who are hurting. I have begun to
reach out to a co-worker, who is deaf I am actually starting to leam sign language.
How do you define intercessory prayer?
It means knowing that someone needs something or has a hurt, and I begin to
pray.
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How do you define spiritual warfare prayer?
Spiritual warfare prayer knows that the devil is attaching me and or someone else.
I have just started writing poems about it. The devil stalks over our land like a bird
hovering over the land, and we are to protect it with our prayers. We are to bind him up
until the day God tosses him away. I feel something when I am praying. God is great.
God is stronger than the devil, and a lot ofpeople are not aware.
Within the month of the spiritual gift's seminar (10 November), and discerning
my spiritual gift ofprayer, I have begun to pray in this manner. It was all new. Now, I
can remember when Satan was in a situation and or persons.
What is the difference between intercessory prayer and spiritual warfare prayer?
Intercessory prayer is a type ofprayer, praying for someone.
What is spiritual mapping?
I don't know.
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Interview Two
Terri
7 February 2002
What is your prayer life like?
I get up early in the moming and read my devotions and Scripture, write about
what I read, and then pray for others, myself, guidance, and pray the readings. I pray on
the way to work. I see somebody and pray for him or her and for their houses. I pray for
coworkers and family. I pray while I work because my job does not require a lot of
thinking. I read the newspaper and pray.
My prayers are getting more specific. After dinner, I pray with an intentional list.
Before bed, I pray kneeling at the side ofmy bed.
Sometimes in prayer, an individual will come to my mind, and I will pray more
intensely for them (i.e. Brian.)
Since this has started, I have seen more answers to my prayer. For instance, I
have been praying for a person who created trouble for me at work. She recently came
back to work after disability, and I was very worried. She came back extraordinarily
different. I sometimes see dark clouds around people and pray for them, and then the
dark clouds leave.
How do you define intercessory prayer?
Prayer intercession is when you step in for someone for those who can't pray. It
takes a certain attitude. It would need a certain characteristic, like being a quiet and
obedient servant. Intercessory prayer is praying for others and believing you can help
them. Ask God to take the devil's power away. I use the "Lord's Prayer" as an outline
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for prayer. Bringing the Lord's prayer into our prayer language rids the devil's authority
away, and I pray God's goodness down.
Now, I feel like I have a purpose for my life.
How do you define spiritual warfare prayer?
Spiritual warfare determines whether a person is possessed, influenced, or
bothered by a demon. Then, you pray for that person. You need to be most persistent in
prayer. You need to know how the devil is working in that person's life. Prayer is very
serious and must be kept within a biblical knowledge.
For example, I have prayed for my thirteen year old son, Damian (whose father is
in jail). I have anointed his room, his bed, his door, and the door of the house. Damian is
changing positively.
What is the difference between intercessory prayer and spiritual warfare prayer?
Spiritual warfare prayer could be interceding in some instances but not the other
way around. Sometimes, spiritual warfare prayer is praying for situations, but, prayer
intercession is not spiritual warfare prayer.
Spiritual warfare prayer is praying the evil away. Prayer intercession is not
always fighting the evil one. Spiritual warfare prayer is specific, to pray the evil away
and to take the evil power away.
What is spiritual mapping?
Spiritual mapping is looking at a particular town and trying to figure out where
the devil's activity is particularly strong and target those places for prayer.
Books
Shoulder to Shoulder
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Praver Intercessors-This is a how-to book with secrets how to pray. Very helpful,
detailed discussion on how to pray for specific situations. The poem on p. 51, touched
me very deeply. I have all the listed personality traits on intercession.
Praver Shield
Diane Hagan
Diane made the reading work. She showed that the spiritual warfare exists. It
was great to see someone who is actually doing it in a very specific way.
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Interview One
Denise
5 December 2001
What is your prayer life like?
Ten years ago, when both my parents died two months apart, I drew closer to God
and the church. It helped me through the grief.
In prayer, I ask God for guidance formy life. Sometimes, God steers me his way,
but I may now always be open to it. I am surprised to be a part of this and I am very
proud and thankful to be apart of this.
My prayer life begins everymoming and ends at night. During the day, if a
problem arises, I immediately ask God to help. For instance, when I was president of the
tmstees, God helped me meet those problems and show me where to go. (Denise
elaborated many excellent solved situations.)
How do you define intercessory prayer?
To me, a friend is in need ofprayer or sick, and so I immediately begin to pray for
them. I ask God to help that person. For instance, I have recently been praying for
Eurdine and a fHend's daughter, Carol. Prayer is interceding for them.
How do you define spiritual warfare prayer?
I see spiritual warfare as praying for the needs of the world. I would pray that
God would show these people the right way to go and not to let bad things happen to
them. For instance, keep ourmilitary safe and help the leaders make wise decisions.
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What is the difference between intercessory prayer and spiritual warfare prayer?
Intercessory prayer is for people I know, and spiritual warfare prayer is for the
world.
What is spiritual mapping?
I have not heard of it.
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Interview Two
Denise
12 February 2002
What is your prayer life like?
My prayer life is fairly good. Since I have been with this group, I feel a better
sense about my prayer life. God has really moved with me. Life is easier. It is a little
hard to describe, but prayer life is good.
How do you define intercessory prayer?
Prayer intercession is important. During intercessory prayer, I have a sense of
helping because I feel I am doing something important. God comes into my life, and God
comes into their life, helping them. It has given me a sense of lending a helping hand.
I definitely feel a difference with this group. I pray for the needs of those in the
group. I know their needs, and I pray specifically for them.
Also, I believe the After School program is better because of this prayer time. I
handled a difficult situation that without the help ofGod, I could not have managed it all.
God was with me. God worked with me and gave me the right words to say. I have
thanked God a great deal since then.
How do you define spiritual warfare prayer?
We all have to do this. I hope that everybody could experience this type of
prayer. It is wonderful to meet and solve problems through warfare prayer. I believe we
could stop mass destmction through warfare prayer.
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What is the difference between intercessory prayer and spiritual warfare prayer?
In some ways they are the same, and in other ways they are very different.
Intercessory prayer is actually praying for someone who is in need, for instance they are
sick. In spiritual warfare prayer, prayer is said to keep harm from coming to the person.
Spiritual warfare prayer is a means to get rid of the harm that can affect people.
What is spiritual mapping?
Spiritual mapping is looking at a community and developing a praying plan. You
would ask God to show us how to do it and several people would pray together.
Books
Shoulder to Shoulder
Praver Intercessors-not read
Prayer Shield-great examples.
Diane Hagan
I liked her. She brought the sense ofwhat was involved. Hearing Diane talk,
helped me withmy prayer life. She made me more at ease. Before I might have
hesitated. She taught me to take action steps on hearing the voice of God.
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Interview One
Shelly
5 December 2001
What is your prayer life like?
I pray about my children. I am uncomfortable praying aloud. I talk to God
quietly. I pray differently now than I used to pray when things were desperate. I thank
God for the blessing. I prayed that God would bring my family to worship, and that
prayer is answered. I have seen results to my prayers
Since myWalk to Emmaus, my prayer life has intensified. I pray in the shower,
and I pray before others get up. I pray at night before I go to bed. I pray while I am
driving to school. These are not formal prayers. Often during teaching, I pray, "Please,
Lord, give me the peace." I pray always.
WTien children are out of the class, I pray. I see results from my prayers, and it is
awesome. I could not get through a class without speaking to him. God orchestrates my
work as a teacher. I used to worry so much, but in the last few years I have given that up
through prayer.
In the past three years, I have started to share my spirituality. I have a peace that I
did not have before. I now share about my church life. I am more willing to share,
especially since Emmaus. I am in awe ofmy prayer life.
How do you define intercessory prayer?
Praying for others who need prayer using prayer lists.
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How do you define spiritual warfare prayer?
When I think of this, I think ofmy decision to go to Walk to Emmaus. I was
actually thinking of not going, I felt the devil was holding me back. There were people
praying for me to cast out those demons to protect me. I felt their prayers.
What is the difference between intercessory prayer and spiritual warfare prayer?
I typically pray using the acronym ACTS: adoration, confession, thanksgiving,
and supplication. Intercessory prayer focuses on others. Warfare prayer protects us from
the devil.
What is spiritual mapping?
I think of curriculum mapping. As a schoolteacher lays out a school curriculum
so here you would layout a plan, look at your life, and map out your spiritual life. WTiere
are you now, and where do you want to be?
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Interview Two
Shelly
1 1 February 2002
What is your prayer life like?
Since that last time we met, I am more focused. I pray on a daily basis. I have a
certain time in the evening that I consistently pray. The prayers I have been praying
seem to have been answered. I feel more fulfilled than ever. I feel like I am doing it for
his glory. I feel I can do this for I have the tools and am more confident.
During this last month without this new prayer life, I am not sure what that would
have been like. [Her husband lost a finger in a snow blower accident.]
This has been a real positive experience for me. I feel even more close to the
Lord, and I thought I was close before. When I pray, now I feel like a better listener. I
am listening to what he is telling me to do. I am more confident in myself. Before, I was
not sure I belonged to the prayer intercessor's group. Now, I am a much better prayer,
and I have a wonderful new group.
How do you define intercessory prayer?
A prayer intercessor is a person who brings people to him by presenting their
needs to God and then does this in the name of Jesus Christ.
I have seen this as I prayed with a friend who had heart problems. I prayed with
her on the phone and never did that before. I prayed for my husband that he might be
healed psychologically and that that happened in last Sunday's service. It was a
tremendous time ofhealing. I have been praying for you. Pastor, and Bill.
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How do you define spiritual warfare prayer?
Spiritual warfare is a battle against Satan. As you pray against Satan, you have to
put on that full armor to protect yourself and others who are experiencing this battle.
You name the different parts of the armor. You pray in the name of Jesus Christ. I have
felt this battle, especially with my husband. The evil one wanted to see how we would
react to a horrible situation. We did not blame God. God was with us giving us strength.
The night Larry lost his finger, Mike was there. He is Lauren's boyfiiend who is in
medical school. He brought calmness and knew what to do. Satan was trying to get in,
and we would not let it happen. I felt his [God's] presence.
What is the difference between intercessory prayer and spiritual warfare prayer?
Prayer intercession is praying for the needs of other persons. Spiritual warfare
prayer, you pray in the name of Jesus Christ telling Satan to leave this house. I
remembered what Diane Hagan said. Before this, I would not have said anything like
this. I felt closer to God that I prayed this prayer. Then a sense of peace came over me.
I never experienced that before. It is a different feeling in the last two months since this
whole class started. My understanding about prayer is better and deeper understanding. I
know what I am supposed to be doing.
I am humbled and in awe of these two months and how the Lord is working. I
also have sensed how Satan has tried to get in.
What is spiritual mapping?
You look at the geographical area, and you spiritually tell where God is acting
and see if Satan is there. Once you have determined that Satan is there, then you begin to
pray. The ultimate goal is the church's evangelical growth.
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Books
Shoulder to Shoulder-read it all, enjoyed this one.
Praver Intercessors-half read it
Praver Shield-not read it
Diane Hagan
Diane was incredible. When she was speaking, it was fi-ightening. She is the first
person I met like her, and I was in awe. I really did not know what to ask but would have
liked to have spent more time with her. Her presentation was very beneficial, especially
since I never heard of this before. Diane was a real eye opener. I was scared ofwhat I
read and seeing her made me understand it better.
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Interview One
Heather
4 December 2001
What is your prayer life like?
I would not know life without prayer in it. It is a part of living. Whenever we go
out, a whispered prayer is said. Bill and I pray everymoming.
I get up halfhour early in the moming. I have done it all my life. W^en children
were little, it was 5:30 a.m. I pray at night. I read devotional books, pray on the
telephone, pray with my sister. She actually led me to a baptism of the Holy Spirit.
W^en someone went to the hospital, I would stand outside on the walkway and pray.
How do you define intercessory prayer?
Immediately, if a need is brought to my attention, I pray. I pray for certain
members of the family. I don't try to pray for an outcome; simply, here they are. I
present the problem and know it will be resolved.
How do you define spiritual warfare prayer?
I never gave spiritual warfare any thought. I guess it is praying against the evil
one and setting up a wall ofprayer against something.
What is the difference between intercessory prayer and spiritual warfare prayer?
Intercession is prayer for somebody else's life. Prayer is praise, adoration,
thanksgiving, and direction. Prayer acknowledges God's tmth and promise.
As far as spiritual warfare, I don't know. I know that Satan is a real force.
What is spiritual mapping?
No idea what that is.
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Interview Two
Heather
12 February 2002
What is your prayer life like?
I have personal devotions in the moming, and then Bill and I pray together. Meal
time blessings start out with some kind ofprayers for food, family, pastor, and other
needs. Before I go to bed, I have a devotional book I read and then pray. When
something comes up during the day, we stop and pray together. Usually before we go
out, we pray whether it is to church for a meeting, choir, or delivering meals on wheels.
How do you define intercessory prayer?
Prayer intercession is praying for someone else. It is interceding on somebody's
behalf, situation, or country. I got a different view from the readings.
I have seen an answered prayer in Kurt's life as he now has a different attitude.
How do you define spiritual warfare prayer?
WTien we pray, lots of time, we are in warfare with Satan. We pray for walls of
protection to come down from God. It is warfare with Satan. This is new in the last two
months.
What is the difference between intercessory prayer and spiritual warfare prayer?
A lot ofprayer is intercession, but not a lot ofprayer is warfare against Satan.
What is spiritual mapping?
Spiritual mapping is praying for a church, community, or setting. Once you set
out the territory, you want to pray for it.
Emily, Terri, and Heather meet for prayer every Sunday moming.
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Books
Shoulder to Shoulder-not read
Praver Intercessors-This book takes a long time to read. It is a good study to do
with a group. I had never heard of "praying in the Spirit."
Praver Shield-halfway through. It is much easier reading.
Diane Hagan
Diane affirmed my beliefs.
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Interview One
Emily
4 December 2001
What is your prayer life like?
My prayer life started when I was in college at Oakhurst United Methodist
Church. It helped me to get through my college problems. Prayer helped me get through
college.
When my first child was bom, Larry was premature and weighed 2 1/2 pounds. I
tumed things over to God. When my second child was three months old, Chris started
having seizures, and then my husband left me. I worked three jobs: one to pay for the
bills, one to pay for the medicines, and one to pay for the day care. I prayed and God
would answer my prayers. My theme song was "God will take care of you," and my
Scripture verse was "God takes care ofus."
Because I had to get by with little sleep and had to listen for the boys' health
problems, I teamed to pray at 3 or 4 a.m. I read the Bible and prayed. I praymy whole
way to work, and then I pray before going to bed. I pray immediately when I know of
special needs. I also feel prayers when crisis comes over me like the time I fainted in
church. I relax because ofprayer.
How do you define intercessory prayer?
Prayer intercession is going in between the person and God. It is speaking to God
on their behalf I know of this intuitively.
How do you define spiritual warfare prayer?
I have not really heard of this.
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What is the difference between intercessory prayer and spiritual warfare prayer?
Prayer intercession is going before God and presenting the problem or somebody
else and asking him for mercy. I don't know the other.
What is spiritual mapping?
I do not know this.
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Interview Two
Emily
6 Febmary 2002
What is your prayer life like?
I do a lot more praying. I spend more time in my devotional time.
My director asked me the other time in light ofblood pressure problems, "Why
aren't you in depression?" I responded, "Because I have Christ."
Now, for the first time, I willingly ask others to pray for me.
How do you define intercessory prayer?
Intercessory prayer is when you go before God, bringing people's concems to
God and speaking others' concems to God.
I saw answered prayers and changes in persons' situations. I saw a calming in
that person's life and as they saw a gradual change in their life.
I saw my son Chris stmggling. So, I anointed the stuff in his room. I was talking
with him, and he said, "Something is different about you. I don't know what it is, but
there is a peace about you." Chris use to be more argumentative, and now he has totally
backed off from arguing. I really know there is a change. I know he has not completed
the joumey. I am not sure how to get him there.
I see a change in our church. It is a change of feeling in the church. We are more
caring.
How do you define spiritual warfare prayer?
This was new for me. I confront Satan and say, "You are not going to have any
power here, and no matter what you say, we will win.
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1 . I prayed with a friend who has a son who has Downs syndrome.
2. I prayed for your shoulder.
3. I witnessed Satan at work during an accident. A car in Philadelphia almost
ran me over as I was crossing Broad Street. The car ran the red light as I was crossing
the street. While screaming, I got to the other sidewalk. A nurse coming toward me said,
"I just saw Satan laughing and driving that car." I immediately thought of Ephesians
6:10-20 and said thank you Jesus. Before that day started, I felt, during prayer, that I
should be on the lookout.
4. The Saturday we prayed around the comer of the property, my hands went
blue. I found out two days later that it is Raynaud's Phenomenon. The circulation shuts
down in the presence of cold. I felt Satan was trying to deter me from being a part of this
prayer time. I said, I don't care, and I am still doing it.
All this was totally new for me. I know to address Satan and inform him that he
is defeated and will not let him have the upper hand.
What is the difference between intercessory prayer and spiritual warfare prayer?
Intercessory prayer is more about interceding between God and the person, and
warfare prayer is directly confronting Satan and seeing that God will win the battle.
What is spiritual mapping?
In spiritual mapping you check back on the history of the surrounding
community. You look for where Satan has made his mark and then you can focus your
prayers on that situation. The power ofChrist can overcome that situation.
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Books
Shoulder to Shoulder-This was a common sense book but did not always think
about these things.
Praver Intercessors-I got a lot from this book. It is so full of information. I
learned about warfare prayer, which was all new to me. I definitely believe in it now.
There is a real battle, and it has made me even stronger.
Praver Shield-This book has a lot of information that got me thinking. I would
not eliminate any one of these books from the reading list.
I got a lot from the readings and enjoyed them. Read all three.
Diane Hagan
Diane was absolutely wonderful. Listening to her experience, seeing her faith,
made me think more about how this applies to my life. Everything she said was so
believable. I started looking more into my life.
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Interview One
Fred
5 December 2001
What is your prayer life like?
I have prayed, and things work out. I pray, and work situations change. Prayer
makes me feel better and mentally more alive.
When I was a child and my father was away, we would go to church. As soon as
he was home, we stopped. I am forty-five years old and only now just getting back to
church.
My whole has changed. I met Jeanne, she brought me to church, and what was
important is no longer important. I left my job, my brand new home in Arizona, and am
happier here in NJ than any other time in my life.
Being apart of the PI is shocking, but here I am. All my life, I have quietly
prayed. I have always been a behind-the-scenes guy, and so I don't like to take credit for
things.
When my dad died, I believe the spiritual world came alive and became real.
I feel like a neophyte in my faith. This church has received me with such warmth
and fiiendliness. I am in a state of shock. I believe great things are going to happen, and
I want to be a part of it.
How do you define intercessory prayer?
Never heard of it before.
How do you define spiritual warfare prayer?
I don't know.
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What is the difference between intercessory prayer and spiritual warfare prayer?
I don't know.
What is spiritual mapping?
Never heard of it.
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Interview Two
Fred
7 February 2002
What is your prayer life like?
I feel more enlightened about what to do. I look for and listen better for God. I
do not overlook anything, knowing that God is with me. I have been looking for signals
everywhere I go. I look for answers to prayers for others and myself I see a lot of
answered prayers. I have gone from 85-90 percent blind to seeing. What I thought was
full before was actually empty. I am on the right path.
How do you define intercessory prayer?
Prayer intercession is where certain people have the gift to actually pray and see
the accomplishments from praying. God is actually listening and reacting to their
prayers. Intercessory prayer is for people and situations. Certain people pray and are
heard and see results.
I never felt I could be myself and was afraid to be myself, but the people of this
church are glorious in accepting me. I have never felt this way before. I have never felt
the warmth and acceptance. I have a sense ofbeing.
Before I was lost, a lost soul. I have been looking for this. I was praying for this.
I have never seen myself come out ofmy shell. Everything is clicking naturally.
Nothing inmy life has been this easy.
How do you define spiritual warfare prayer?
I could relate to this topic having been to Hemet, Califomia. I saw the historically
bad and negative environment ofHemet. I saw the Church of Scientology and Sobobo
Potts 139
Indians. Over the years, I saw Hemet change. Now, I know why it changed. It changed
because ofBob Beckett and the prayer intercessors doing spiritual warfare prayer.
Spiritual warfare prayer tums the situation around. Because of this type of prayer,
you would see conversions. You not only see the Word ofGod, but you also follow his
Word. It is like you can feel it, see it, and taste it.
What is the difference between intercessory prayer and spiritual warfare prayer?
Spiritual warfare prayer tums situations around and the results are in conversions.
Prayer intercession targets people's hurts and needs.
What is spiritual mapping?
Like you described in Hemet, Califomia, you map out certain areas of the
community. You see where the negative spirit is acting. You look historically at where
bad and negative practices have occurred.
Using prayer, prayer intercessors get rid of the evil one's presence. Just as Bob
Beckett's church did with the church of Scientology and the Sobobo Indians.
Books
Shoulder to Shoulder
Praver Intercessors-Half read it.
Praver Shield
Diane Hagan
A great speaker and worth hearing. She reminded me of a person in my life. She
is sort of out there. She is not faking it but really felt what she was talking about.
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Then, I started thinking ofmy situation. The evil one is real and out there.
Before I came to this church, religion was in my head, and I was all over the place. Now,
I believe I have found myself, and Christ has leveled out my life.
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